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Religious Russian-Jewish Immigrants: Features of the
Portrait

As was already mentioned in the main study report, the overwhelming majority of
former Soviet Jewish immigrants arrived to Israel as secular individuals rather foreign
to the Judaic religious mindset and lifestyle. Yet, there is a distinct minority among
them who identify today as religious and observant Jews; in this sub-study we tried to
shed some light on the origins and expressions of their religious convictions. We have
conducted ten interviews with these immigrants (six men and four women, mostly in
their 30s and early 40s) located via social networks and snowballing in different
Israeli towns, including West Bank settlements. Among them, five defined themselves
as Orthodox (haredi), four as Modern Orthodox (called in Israel National Religious,
leumi dati), and one as Reform. The latter informant (Gary) also serves as rabbi for a
few Russian Olim who joined this branch of liberal Judaism and seek Reform
marriage or conversion. Three informants became Jewish via giyur (one of them
ethnically Russian, two others have Jewish fathers); all the rest had been born of
Jewish mothers.

Half of the informants had become observant back in the FSU, typically as a result of
their exposure to Jewish schooling and community life as youths coming of age
during post-soviet years. Their deepening religiosity in Israel became a natural
development of their preexisting interest in Judaism; in some cases it led to yeshiva
studies, in others — to Orthodox conversion. The other half decided to sustain a
religious lifestyle upon completing giyur in Israel (Ludmila, Dima) or as a result of
marrying a religious partner (Natasha), or else for personal spiritual reasons (Rita,
Regina). Four informants chose Judaism as their vocation: three worked as rabbis in
Russian-speaking communities (Joseph, Jacob and Gary) and one (Rita) was a teacher
of popular Judaic courses in Russian. Others had a range of different occupations
(three were programmers) or studied for advanced degrees. Eight informants were
married and had 2-4 children; two younger men were looking for brides in the ranks
of religious Russian immigrants. Below we present the selected interview highlights
on various facets of our respondents’ outlook and practices related to their Jewish
identity and their take on Israeli Judaism. One full interview (in Russian) is attached
in the end - for the readers interested in the original narratives.

Discovering Judaism

Those, who became religious before coming to Israel, usually got introduced to
Judaism by attending Jewish schools and/or summer camps that appeared in most
major ex-Soviet cities after the breakdown of state socialism. These informants
belong to the generation that came of age in the 1990s, when old soviet antisemitism
was quickly fading and being Jewish suddenly became legitimate, normal, if not
‘cool’. This new self-perception among younger Jews was in stark contrast to that of
the parental generation, who often construed their Jewishness as a “disability — like
the lack of a limb or a large facial birthmark” (the “disability’ metaphor surfaced in
several interviews — see the main report). The Jewish and Israeli institutions
mushrooming in the post-soviet cities — community centers, synagogues, clubs,
Hebrew classes, organized trips to Israel — rendered Judaism a welcome personal



‘*hobby’ or spiritual pursuit, and Israel — a respectable modern state, not an outcast and
nemesis from the old Soviet propaganda. Thus, the emotional and attitudinal gradient
towards all things Jewish has changed, both among Jews themselves and the
surrounding majority. This is how Michael (31) described his personal journey
towards adopting Jewish religion.

We have this family anecdote: when | was in grade school, | always said
to teachers and other adults who asked about my nationality that | am a
muscovite, not a Jew... | avoided this negative label by all means. Then
one day mother took me to a Russian doctor who said to me that being
Jewish isn’t so bad and that every girl out there wants to get a Jewish
husband because he earns well, doesn’t drink, and takes care of his
family... But back in those years | had a vague idea what being Jewish
actually meant. I was nine when Perestroika started in 1986, and since
then we were exposed to the news about Israel, my parents and other
relatives discussed Jewish matters and emigration more openly... a few
years later Jewish schools opened in Moscow... As an older adolescent |
became interested in religion — faith and theological ideas in principle, so
| started reading literature on Christianity that was most accessible in
Russia, of course. And | did not find there the answers to the moral
questions that troubled me at the time; I’ve also realized that Orthodoxy is
a very Russian kind of religion not meant for a Jew... After changing
several schools, | ended up in Migdalor — one of the best Jewish schools
of Moscow. And this was pretty much the answer for me — | found the faith
that I was looking for.

Michael’s narrative highlights the normalization of Russian Jewish identity since the
late 1980s and especially over the 1990s, and how in the process of spiritual search a
young person could end up choosing Judaism, not Christianity — within the supportive
framework of a Jewish school. Regina (30), who came from Kazakhstan at the age of
16 and now observes most mitzvoth, reminisced in a similar vein:

I remember how my little sister returned from the Jewish summer camp in
the early 1990s and marched around the house singling Israeli songs
“Yaase shalom bimromav”, “Am lIsrael hai,” and such. And my mother
shed a tear, recalling how her own dad listened in secret to radio Kol
Israel in the late 1940s, after the State came to be, and was so proud of
his people... but soon it became impossible to even mention the word
Israel or Jews out loud. And now — look at this child! She is singing the
same songs of Israel without fear or doubt! Then it became clear to us
that we are OK, legitimate, and with our own strong state to be proud of.

Natasha (38), a former engineer and now stay-home mother of four, mused that back
in Russia every Jew had at some point to make a choice whether to assimilate without
trace in the surrounding majority (e.g. by marrying a Russian spouse and/or baptizing)
or reassert his or her Jewish roots.

My social network was composed mainly of Russians, some of whom
where really nice, refined people — like, my best friend was an expert in
the Russian folklore...In these circles back in the 1990s, looking for one’s
spiritual anchor was a common pursuit, and many of my friends drifted
towards Orthodox Christianity. So | had to decide where to belong, to the
mainstream milieu (and then date Russian men, maybe get baptized and
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enter Orthodox circles) or to turn to my Jewish side. At some point |
decided that I did not belong there... that’s how | emigrated to Israel [in
1998]...In Israel, my husband turned to religion first, and | have followed
in his footsteps — going to lectures, reading Torah, meeting with religious
Israelis.... | probably won’t become religious on my own, but then who
knows — there is a reason for everything that happens to us. There was a
reason why | married this particular man, under hupa and with rabbi.
Now | cannot really imagine living without some daily routines of a
Jewish household.

Today Natasha belongs to the National Religious community and asserts that being
Jewish means for her observing Jewish mitzvoth. “The notion of secular Jew makes
no sense to me anymore; when religion is out of the equation, very little is left.”
Asked how she feels among Israeli Jews, Natasha said:

Here | do not feel that | am standing out, that | can never blend into the
mainstream — the way | felt in Russia. Because we have all common roots
and religion, I now feel more in common with a Moroccan or Yemenite
Jew than with a non-Jewish Russian...I realize that | do differ from
Israelis who were born here; for one thing, | cannot speak Hebrew like
they do — but still the general feeling is that of belonging, of living at
home.

Natasha construed as problematic the fact that most former Soviet immigrants are so
Russified and distant from their Jewish roots; she also considered dangerous the great
number of intermarried immigrants and the very presence of Russians and other Slavs
in Israel. In her opinion, the “critical mass’ of these ‘damaged’ Jews and their gentile
spouses can potentially corrupt Israel and challenge its national identity in the near
future — the position held by many religious Israelis and the official rabbinical
establishment. She continued: “For Sephardic Jews, praying, Shabbat, kosher food,
and the holidays are a normal life routine, they grew up with this and don’t know any
other way. Some of them, on the contrary, are curious about secular ways and what it
means to be a hiloni...Most immigrants from France, US, and other countries at least
went to Jewish schools and have a positive Jewish identity — but our folks have none
of this in stock. They have a long way to go in order to become normative Jews.”

All religious informants were clearly antagonistic towards fellow Russians who chose
Christian faith, viewing them as deviant if not traitors. At the same time, Rita opined
that for some of her friends, Christianity served as an initial venue for discovering
religion that ultimately led them to becoming observant Jews. “As such, trying
Christianity is a legitimate path of spiritual search, although Judaism is of course the
only right answer for a Jew.” At the same time, Rita was indignant about the activities
of Christian missionaries in Israel and the fact that not so few fellow Russian
immigrants fall under their spell. Several informants spoke about historic animosity of
Christians to Jews and also the lack of stamina and ‘backbone’ among today’s
Christians to resist Islamic claims for power and global dominance. These attitudes
clearly resonated with the *conflict of civilizations® discourse and aligned with the
Right-wing political outlook of most informants (more on this below).

Dima (32) came to Israel in 1996, interrupting his academic studies in the Ukraine in
order to undergo the Orthodox conversion and become a “full-fledged’ Jew (his father
is Jewish and mother is not). Then he stayed on against his initial plan, got married,
continued his university studies, found a job as a programmer — and became a
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religious Israeli. He said: “Upon conversion, | realized that it would be impossible, or
very difficult, to live as a religious Jew in my native Khar’kov. And | definitely needed
to persist in my observance after giyur; there was no way back for me... I no longer
understand what it means to be a Jew by nationality only. Either you observe the
mitzvoth or you are not really Jewish.”

Dima is an example of ex-Soviet paternal half-Jew who did not feel complete and
needed to undergo Orthodox giyur to ‘perfect’ his Jewish identity (Reform giyur
would not suffice for him as ‘sub-standard’, in his words). This attitude is rather
unusual among sons and daughters of Jewish fathers from the FSU, who often
consider themselves normative Jews and find it unfair when they are asked to reassert
their Jewishness by undergoing giyur (see the example of Lilia in the main report).

‘Russian Jew’ as identity and lifestyle

All informants defined their identity as a Russian-Jewish alloy whereby two
components are organically intertwined and inseparable. Thus, Michael said:

I am Russian Jew and this is a special category among other Jews. You
see, there are no Jewish Jews in the world; all of us have a hyphenated
identity as French Jews, Yemenite Jews, etc. My Russian part has been
engrained in me by my Russian/Soviet childhood and schooling, the books
I read, the films | saw, the jokes I tell to this very day. So, despite my
being an observant Jew, | am also a Russian version of it.

Similar reference to the cultural inculcation, literature, cinema and other cultural
phenomena as a basis of their Russian identity were made by Michael, Moshe, and
most others, who also mentioned their surfing of Russian internet sites (including a
popular social network Odnoklassniki), listening to the news in Russian, and speaking
Russian at home. Rabbi Jacob even writes publicist articles for the Russian press (on
religious topics) and Moshe is studying to become a tourist guide for Russians-
speaking groups, making them not just consumers but also active creators of
contemporary Russian-Israeli culture. As consumers, most religious immigrants kept
some nostalgic habits, such as buying kosher or neutral products (e.g., black bread,
dried fish, kvas (a popular Russian soft drink), Russian brands of beer and candy,
preserves, etc.) in non-kosher Russian groceries. Some of them felt guilty about it and
tried to stop (Regina), while others saw this little indulgence as ‘good for the soul’
and not a real breaking of the rules (Gary, Michael).

On the other hand, quite a few informants felt that over time spent in Israel, the
Russian component of their identity shrunk and became less meaningful, being
reduced mainly to the home language and some minor cultural routines (Natasha,
Rita). Natasha asserted: “If 1 came to live in Israel, | belong to Israel now, and my
past and origins are unimportant.” Yet, despite feeling more Jewish than Russian,
these informants did not feel very Israeli and still preferred friends from the ranks of
religiously-minded co-ethnics. For instance, Rita said: “Israelis have remained a
foreign race for me; I don’t really have any close friends among the natives.” Dima,
Jacob, Michael and others noted that they were drawn to fellow Russian Jewish
immigrants, because they had broader cultural interests, were more versatile and
accomplished individuals, also beyond the religious realm — compared to native
Israelis they knew. Some also admitted that their mediocre Hebrew proficiency still
comprised a barrier to closer relationships with native Jews, making it hard to get to
know them better and appreciate their intellectual and other qualities.
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Despite their full observance and ideological alignment with the Orthodox camp, all
our informants underscored their otherness among Israeli-born religious Jews and felt
that they would never be able to fully integrate in their ranks. All five men who have
studied in lIsraeli yeshivas, asserted that students coming from Russian and secular
background (baalei-tshuva) were ranked rather low in the social hierarchy of the
Hebrew-speaking religious world. All of them also stressed that Russian immigrants
could not afford to study Torah full time; they needed to support themselves and learn
some useful marketable skills (Michael studied to be a programmer and Moshe a
tourist guide). As a result of this double burden (and also their limited Hebrew), they
fell behind in their religious studies and could not excel. Yet, the four of them
managed to complete their studies, and three also got ordained. As of today, Jacob,
Joseph and Gregory make their living as rabbis for the Russian-speaking community;
admittedly, they have no chance of finding employment in the mainstream Hebrew
religious organizations. On the social side, those who are single (Moshe and Michael)
are convinced that they can only find a bride among observant fellow immigrants,
both due to closer cultural affinity and because native religious Israelis would never
consider ‘Russians’ as proper grooms for their daughters.

Joseph (32) was an interesting case in terms of Russian cultural affinity. He came to
Israel in 1989 at the age of 11 and made the full trajectory of religious schooling,
moving from Talmud-Torah to yeshivas of different level. As a full time student of
religion, he excelled and was on the top of his yeshiva class. Today, Joseph is an
ordained rabbi in a northern town with ample Russian presence and serves mostly his
co-ethnics. Despite his regular career track, he still feels being ‘a different bird’
among his native peers, because of his Russian and secular family origin. He is
convinced that, when the time comes to find marital partners for his four children, he
will only look among the haredim who are of Russian origin like himself and his wife.
“Family pedigree is of primary importance in the haredi world; they can never forget
where you come from.” He is part of the local religious circles, but still feels more
comfortable among former Russians. Answering the interviewer’s query about his
fluent Russian, Joseph said:

Well, 1 am trying to keep my Russian alive by all means, and | greatly
enjoy reading Russian books, watching good films in Russian. It is
important for me to be a universally educated man, not just a religious
adviser — broad erudition is common among the outstanding rabbis of all
ages... It may sound strange, but | feel a live tie with the Russian language
and culture; I’ve gradually realized how many Russian traits | still have
in me. | recently visited Moscow and felt very comfortable there, among
Jews and non-Jews alike. Like | told them some jokes and anecdotes in
Russian they didn’t know and it felt so good...Most people dislike Russia’s
political regime, but | have witnessed how much their lives have changed
for the better under Putin. | respect his government’s consistent policies
that do not waver from the set goals and do not play democracy games
just for the sake of looking good... My wife and | speak Russian at home,
between us and with the children, and try to teach them how to read and
write. So | am a kind of a Russian patriot in Israel...l even have a Russian
flag somewhere at home.

Most immigrants who lived and studied in Israel since mid-childhood (especially in
the religious framework) would be much more distant from the Russian language and
cultural interests than Joseph apparently is. It is also hard to miss Joseph’s leanings
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towards the hard-line politics of the Russian power holders, which he obviously
would like to see replicated in Israel. He admitted that he is definitely a Right-wing
supporter, although he votes for the Ashkenazi religious party Yahadut ha-Tora,
which he describes as the party that ‘takes care of his regular income’ (i.e. lobbies for
state funding for yeshivas and other religious endeavors). Joseph’s case illustrates that
full-time religious socialization in Israel does not necessarily erase the previous
(Russian) cultural identity inculcated in childhood, when a person makes a conscious
decision to combine the two parts of his identity and be “a refined and well-educated
Jew.” It is noteworthy that Joseph construes high secular culture as the one drawing
on the Russian classical literature and other cultural traditions of his former homeland.

Religious practices and holidays

As religious Jews, all our respondents kept kosher, observed Shabbat rules, and
celebrated all the major Jewish holidays, including fasting on Yom Kippur. The men
prayed more regularly than women and more often attended a synagogue for Shabbat
and holiday services. Most informants said that their annual calendar and personal
lifecycle is regulated by the change of Jewish holiday seasons: from Rosh ha-Shana,
Yom Kippur and Sukkoth in the fall to Chanukah celebrations in December; then
Purim in the end of winter and Pesah followed by Shavuot in late spring. All
informants stressed that they have long perceived these holidays as their own and
completely abandoned the old Soviet holidays such as New Year and March 8", the
International Women’s Day. Several informants made a point of their not celebrating
the Gregorian New Year — a holiday that “makes no sense in Israel, with its lack of
real winter, snow and other symbols of this season.” A few women also noted that
observing all the household rules for the main Jewish holidays means a lot of
preparation and effort, especially for the women. Ludmila (59, a convert) elaborated
on this matter more than others:

I have made a promise by the fact of my conversion and | stick to it: my
family observes all the Shabbat and holiday rules exactly by the book.
This means a lot of hard work for me, especially during the Pesah season:
you have to clean the house of khametz, change the dishes for the special
Pesah set, buy all the special-kosher products, and prepare the meals for
days ahead. All this has to be accomplished strictly before the entry of the
Holiday, and this means a great rush... Of course we eat only matzoth for
the whole week and | learned to cook various cakes and other dishes from
it. We have a full Seder Pesah, with my husband reading Haggadah in
Hebrew and all the family participating and singing, the way it should
be... So yes — Jewish holidays have become my own, but they are quite a
burden for me, as a working woman.

Natasha (38, with 4 children) had a more sensible attitude towards Jewish observance.
She followed in the footsteps of her husband, but tried to moderate the family lifestyle
so that religion did not interfere with other family goals. She said:

One cannot claim to observe all the hundreds of the Jewish mitzvoth, this
is not realistic. So every person and family set up their own level of
observance that they consider salient and doable. Like, compared to
Israeli haredi families, ours may look almost like hiloni one, while many
secular Russian Olim would consider us datiim - just because we keep
kosher and do not drive on Shabbat. So it’s all relative. | think of our
family as moderately religious: my husband prays every day in the
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synagogue and at work and | pray at home; he also complies with the
principle of hishtadlut; we always do the Shabbat ceremony as a family.
For both of us, this is the best we can do and we feel good about it.

The most common attitude towards Israeli civil holidays was respectful but distanced,;
informants were grateful for the free day, but seldom participated in the civil rituals.
About half said that they liked Independence Day most, because they were grateful
for the Jewish state, also for its support of Judaism and religious Jews. These
informants willingly participated in the all-Israeli pastimes on Yom ha-Atsmaut —
outings, picnics, barbecuing, and watching the air force parade. All the informants
were respectful of the Holocaust Memorial Day; many also lighted the candle for the
victims, but disliked the official ceremonies at Yad va-Shem, the siren, and other non-
Jewish elements. The Fallen Soldiers Memorial Day was treated even more
cautiously, with the emphasis on the artificial, invented character of Israeli military
ceremonies and their close resemblance of the Soviet officialdom despised by the
immigrants. Moshe (30) said: “Jews have their own, age-old ways to remember the
dead — by prayer and candle lighting; so all these state-sponsored rituals are
redundant for me. The parents of the dead soldiers remember their sons it in their
own way all year round, not just during the official day.”

Michael (31) seconded along similar lines:

I do not subscribe to Zionism as state civil religion...In Judaism, there is a
clear distinction between the sacral and the profane, and the former can
only come from G-d, not humans. All these state ceremonies resemble
avoda zara [cult of foreign gods]; for example, I do not accept the special
prayers and shofar blowing on the Independence Day. But under the same
breath, I am willing to participate in the festivities — because | live here in
the Land of Israel, and I am part of the Jewish people.

Apparently, our informants’ attitudes towards Israeli civil dates and rituals resemble
those among native religious Israelis, although they do not express extreme
antagonism to them, as haredim often do. Most religious ‘Russians’ underscore their
patriotism and loyalty to the Israeli state, at least on the symbolic level.

Attitudes towards intermarriage and giyur

When asked how Soviet Jews differed from other Soviet citizens, many informants
mentioned special Jewish affinity for the family, a great value ascribed to children
(especially their education), and centrality of parental role for the Jews. By contrast to
most non-religious Russian immigrants described in the main report, all our
informants were convinced that Jews should only marry other Jews. The argument in
favor of Jewish endogamy voiced by our informants was not only based on the
cultural affinity and common values among the Jews vs. the gentiles (which is
recognized be many secular Jews as well), but also on the threat of intermarriage as a
path to assimilation and the loss of Jewish continuity. Reform rabbi Gary was the only
exception, since he considered Jewish the children of Jewish fathers (in line with the
Reform ideology), making them legitimate marital partners. He believed that Jewish
continuity can be ensured not so much by ‘blood purity’ of the spouses, but rather by
the proper family upbringing of the children and home-based Jewish traditions, such
as Shabbat observance and family holiday meals. “The children will grow up Jewish if
they are raised in the Jewish spirit,” he said. By contrast, haredi Moshe (30) opined:
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It is important to marry Jews, both on the personal level — to have a
proper Jewish home and raise the children as Jews — and on the national
level, to stop assimilation. In this region, if we do not have enough Jewish
children, we don’t stand a chance in the demographic competition with
the Palestinians. In America too, they face this problem — intermarriage
and rapid assimilation. There is a religious minority among US Jews, who
are all intermarried and have large families, but they are unable to
compensate for the many Jews who marry gentiles and have non-Jewish
kids...The same is going on in our former homeland and in most other
diaspora countries. This is the major problem for the survival of Jews as a
people.

Apparently, Moshe voiced all the typical macro-level concerns for the ‘Jewish
continuity’ - not just in Israel but also internationally, circulated by the Jewish and
Israeli media and religious institutions. Although not in so many words, but most
others also articulated their concerns about the ‘invasion’ of Israel by the non-Jews
among former Soviet Olim, as well as foreign workers, many of whom tend to stay in
Israel and start families. Ludmila (who is herself ethnically-Russian convert, married
to an observant Jew) said: “I do not think it’s good for Israel’s future that so many
gentiles are becoming Israeli citizens. One shouldn’t forget that this is the only Jewish
state in the world...” Jacob said along similar lines: “There are so many half-Jews and
non-Jews among young Olim these days that intermarriage can flourish also in
Israel.” Natasha, Regina, and Rita all opined that the multiple ranks of Slavs and other
non-Jews, who moved to lIsrael during the last twenty years, may become a new
source of antisemitism, enhanced anti-Russian sentiment among native Israelis, and
even inter-group violence. They asserted that, since most Israelis cannot really
distinguish between various ethnic strains among Russian Olim, the social problems
that typify mainly ethnic Slavs (e.g. higher school dropout and crime rates) are
automatically attributed to all Russian Jews as a group.

Rita, Regina, and Natasha spoke with pain about the multitude of marriages between
Jews and non-Jews in their own extended families and social circles that are becoming
almost a norm for a younger generation of ex-Soviet Jews. They stressed that the
introduction of non-Jewish members to Jewish families may cause internal tensions.
Thus, Regina (30) was referring to the Russian husband of her Jewish sister (whom
she met in Israel); they married in Cyprus and the family had a difficult time
accepting him as one of their own.

It was unpleasant to sit around your family table and have your brother-
in-law tell anti-Jewish jokes or starting every other sentence with “Those
Jews here (meaning native Israelis, as opposed to us, the ‘Russians’). If he
were Jewish himself, it would pass unnoticed, but given who he is... it
sounds as an insult. Did we come all the way to Israel to have antisemites
in our own ranks?.. It took him quite some time to realize what’s going on
and somewhat alter his table manners.

Most informants did not consider Orthodox giyur as a viable solution for the non-
Jewish ‘problem’ in lIsrael, realizing that the process as it stands now demands
substantial commitment and that few Slavic Olim are willing to become shomrei
mitsvoth. In fact, those who opt for giyur often do not mean to sustain religious way
of life in the future. Natasha said: “Most people | know, who went for giyur, did it only
to improve their social situation in Israel or help their kids marry the right partner;

67



they didn’t really intend to observe Judaic mitzvoth. The moment they got their
conversion certificate, they reverted to their old ways without many qualms.”

Ludmila (59) was an obvious exception to this tendency: although she had decided to
convert for the sake of her children rather than her own interest in Judaism, once she
has completed the process she remained fully compliant with the demands of religious
lifestyle. Religious way of life for her was both ideological commitment and the hard
everyday work of compliance, often against her intrinsic wishes. She said: “Judaism
existed thousands of years before me, so when | decided to join it, this simply meant
that | had to adapt to its demands as best | can, which was very hard for me at my
age. | had to transform all my life routines in both large and small ways, often without
clear understanding of the spiritual reason or logic in these commandments.” In
another part of the interview, Ludmila admitted that, on the personal level, she does
not see Judaism as the main source of spirituality or moral norms, but rather as the set
of rules to conform to without asking questions. In any case, most religious Russian
immigrants took the matters of marriage, family, and conversion very seriously, as an
expression of the utmost national and religious responsibility. They in fact voiced the
attitudes towards *Jewish purity and continuity” that are largely in line with those of
the mainstream religious establishment of Israel (and Jewish Orthodoxy elsewhere).

Attitudes towards Israeli rabbinical authorities

By contrast to their full compliance with the Orthodox ‘party line’ in the matters of
marriage and giyur, most informants expressed a lot of resentment towards Israeli
religious establishment, specifically the institutions they came to know better -
yeshivas and Rabbinical courts. Michael (31), who had studied in a yeshiva for a few
years, was frustrated by the spirit of separation between religious schools and the
external social world. He said:

The yeshiva authorities deliberately build the wall between the school, the
students and the external world; they don’t want to have anything in
common with the Jews who are less religious. This turns yeshivas into sort
of ‘closed reservations’ where everyone who is less kadosh is clearly
unwelcome. The actual goal of studying the Torah is replaced by the
contest with the hiloni world. I understand why the rabbis do it, but in the
end this policy may be detrimental for the Jews. Many yeshivas today lack
the creative spirit, do not tolerate any criticism, and become somewhat
totalitarian, which harms the students.

As someone who came from an underprivileged group in the Orthodox hierarchy
(Russian baal-tshuva), Michael has experienced all the disadvantages of the
authoritarian internal structure of yeshiva and could not meet his spiritual goals of
Torah learning. He said that Orthodox religious schools expected full-time
commitment from the immigrant students and did not care about how they would
make a living, learn Hebrew, and get integrated into the larger Israeli society. One can
infer that mainstream yeshivas were rather unwelcome places for religiously-inclined
recent immigrants. Some disheartened students switched to a few yeshivas with
Russian-language rabbis as leaders or sought refuge in more liberal Jewish schools.
Gary recounted about his religious education:

| used to be a Russian-Jewish intelligentsia member, and coming to Israel
I sought to become a religious Jewish intellectual. But Orthodox yeshiva
was not the right place for this goal: the studies there centered on the
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Halacha, i.e. Jewish common law and all kinds of material rules and
commandments. Like they would venture into a long discussion which is
the right material to build a sukka from or what kind of etrog is the most
kosher, without bothering to explain why Jews perform all those customs
in the first place. The form is everything, the content is secondary. They
focused on the process rather than meaning, assuming that everybody
understands it (but I didn’t)... So | left, first to study Hebrew at the
University, then to the Reform school - Hebrew Union College that
combined both high academic standards and a focus on the Jewish
theology and philosophy. This framework suited me just fine and | arrived
at ordination there.

All informants accepted as legitimate the lack of separation between state and religion
in Israel, seeing this status quo as the guarantee of Jewish majority and continuity.
However, all of them also voiced criticism of the current practices of Rabbinical
courts, local religious councils, Hevrat Kadisha (Jewish burial company), and other
such institutions'. Regina said “Current Jewish establishment comprises huge and
cumbersome bureaucracy that produces red tape, corruption, and makes people’s
lives difficult. Worst of all, it antagonizes most Israelis and does not help citizens
solve their personal problems, like marriage or burial, the way it should have.”
Moshe seconded: “The state should offer its citizens free choice between religious and
civil procedures. | am all for religious marriage of course, but people should go for it
out of free will, not because there is no alternative. Current situation compels some
Israelis to marry abroad just out of protest. If there were no coercion, more people
would go under hupa gladly and willingly.” Michael, while fully approving of the role
of rabbis and religious courts in the lives of Israeli Jews, criticized the arrogant and
inhumane treatment by religious officials of non-Jews or partial Jews, without
offering them any alternative. He said: “Jewish life is based on religion by definition;
without Judaism Jewish nationalism makes no sense, it practically borders on racism
and discrimination of non-Jews. So the merger between the state institutions and
religious authorities in inevitable for the Jews. But these authorities should be very
tolerant and humane towards non-Jews in our ranks, and this is not happening.”
Michael was especially angry about post-mortem splitting of religiously-mixed
families and burial of non-Jews in remote cemeteries with poor access for the family
members. “The Torah is wise enough to offer solutions to such situations, since Jews
have lived among gentiles for ages. Most rabbis do not even bother to look for
Halachic solutions, as they consider these ‘goyim’ to be unworthy of their attention.”

Thus, our informants’ take on the formal religious institutions and their unlimited
power in Israeli society was both apologetic and critical. The criticism was directed
not at the religious dictate in the sensitive matters of private life, but rather the
coercive nature of the religious procedures and the lack of efficient and humane
solutions regarding multiple non-Jews, fellow Russian immigrants and others. In this
respect, the views of religious informants were rather similar to those of most former
Soviet immigrants (see the main report).

! Russian baalei-tshuva are not the only group prone to criticize the official religious establishment.
More on the issue of the status and authority of Chief Rabbinate for haredi, national-religious, and
secular groups can be found in Friedman (1973; 1977), Ferziger (2008), and Shner (2008).
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Political attitudes

In the last two elections (2006, 2009), all our informants voted for the religious or
nationalist Right-wing parties, and women often voted on the recommendation of
their husbands. The political leaders they liked included Ariel Sharon, Benjamin
Nataniyahu, and Avigdor Lieberman. Their perception of the Arabs was mostly as
enemies in the conflict over the Land of Israel, and several informants opined that all
political measures aimed at Arab emigration or resettlement would be legitimate.
Dima (32) said: “I do not see much difference between Israeli Arabs and other
Palestinians — their location was just a matter of accidental border drawing. In my
view, they are all hostile to the state and should not live here at all... | do not suggest
forced evacuation, but rather economic measures to make them leave voluntarily.”
Joseph (rabbi and voter for Yahadut ha-Torah) seconded: “Jews are historically and
religiously entitled to set the rules and inhabit the Land of Israel, also at the expense
of discriminating against Moslems, Christians, and other minorities. Only hard and
consistent political line that asserts our dominance will ensure Jewish existence in
this land.”

Rita expressed her frustration about the fact that so many Israeli Jews are not involved
in any way in Jewish religious life, and some are even hostile to Judaism and their
Orthodox compatriots. She said:

I came to Israel in order to live a Jewish life among other Jews. In my first
years here, | was amazed to see how many Israelis are non-observant,
drive on Shabat, and don’t keep kosher!.. I think that the Leftist elements
in Israeli media are largely responsible for the dissemination of anti-
Judaic sentiments, the criticism of religious authorities, state support of
haredi families, and the special rights of yeshiva students. This is an
expression of the proverbial Jewish self-hatred and it is very destructive
for out future.

As for the non-Jews among Russian immigrants, most informants did not believe that
they suffer from extra discrimination or have more difficult lives in Israel than other
(Jewish) Olim. For example, Dima (himself a paternal Jew and a convert) said,
expressing a common view in this group:

The non-Jews by Halacha include those with Jewish fathers, who do have
a stake in this country. But those who are completely non-Jewish should
not come to Israel. Of course | understand that the state cannot split
ethnically-mixed families and has to grant entry to non-Jewish spouses
and half-Jewish children. But they should be prepared to be treated as a
different category, a minority that has to play by the different rules. |
don’t think that this makes their lives much more difficult — they work and
serve in the army along with the Jewish Olim, and many Israelis cannot
even tell one from the other. But generally, | think that all Russian-
speakers are second-rate citizens in Israel: there are very few of us who
have achieved professional mobility or senior posts of national
importance. Partly it is out own fault, for example, few have mastered
Hebrew well enough; but | think veteran Israelis are also afraid of
competition and try to keep ‘Russians’ in check.

A minority opinion was expressed y Jacob (an ordained rabbi who teaches Judaism to
Russian Olim). He said:
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I have no animosity towards the Arabs. It is silly to blame all our
problems on them; Jews have always taken responsibility for their lives,
this is what Torah teaches us to do. It is up to us as the dominant majority
group to find common ground with our neighbors in this land and not to
project blame on them...As for the Slavs and mixed families — I am sure
that, if the state has allowed them to come here, it should guarantee their
basic civil rights. And it is also up to the Jews, not minorities, to enforce
the rules: if we tolerate the sales of pork in our towns, it means that local
Jewish administration did not make an effort to stop it.

In sum, political attitudes of our religious informants were in line with the Russian
immigrant mainstream, except that many of them voted for religious-Right rather than
for secular nationalist parties and leaders. Yet, even in their ranks, a few voices
expressed more moderate and inclusive opinions about the contested issues of co-
existence with the Arabs and other non-Jews (e.g., Gary and Jacob).

Israel as homeland and spiritual harbor

All informants treated Israel as their true spiritual homeland, as opposed to Russia or
Ukraine that comprised merely their “former places of birth and residence’ (Michael,
Jacob, Rita, Regina). Most of them had no interest in all things Russian and did not
follow the events in their former places of origin (which did not counter their self-
perception as Russian Jews). Those who had parents and other relatives in the FSU
(usually Slavs or mixed ethnics) had to visit these places for family reasons, but they
did it without enthusiasm and were happy to return to Israel, as real home (Ludmila,
Dima). Nobody intended to leave Israel, but some, like Michael, were dubious as to
their chances to find good jobs, particularly if they were interested in religion-related
posts. Those of the haredi orientation stressed that they had no religious obligation to
live in the State of Israel and could move elsewhere for the jobs, education or
religious calling; the important thing is to stay in the fold of the Jewish people and
observe the mitzvoth. The same attitude was true regarding the children and their
future decisions about life in Israel or elsewhere. The informants belonging to the
National Religious camp (Regina, Rita) were more adamant about their wish to see
their children living in Israel.

When asked for their general evaluation of their resettlement and achievements in
Israel, most said they were happy and did not regret this move, referring mainly to
spiritual reasons. Thus, Jacob (37) said:

I was very lucky that I’ve been able to join my people in my true
homeland. My only regrets are that | did not make Aliya earlier and that |
did not try harder in my Jewish religious studies here — | could have
accomplished even more...It is not accidental that the return to Judaism
and religious living is called tshuva (answer). This is indeed a trip back
towards your real, organic self. When | look back at my life in Russia, I
feel that these years had been stolen from me. Only in Israel I discovered
who | truly was.

Others, like Rita and Gary, expressed more ambivalent views, referring to their lack
of professional self-actualization and mobility as adult immigrants. Both also suffered
from hot Israeli climate. Rita said:

In general, | can’t complain — my husband has a good job, I also work
part-time (although I could certainly do better with my good engineering
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education), the children go to school...this is the most important basis in
life. Things that upset me are relatively minor, but then — life is never
perfect.

Gary said:

On the one hand, I had a chance for personal growth and good Jewish
education that | could never have back in the Ukraine, so this is on the
positive side. | manage to make a living as a rabbi, although it is modest —
but then we were never prosperous before... Yet, | probably could have
accomplished more as a professional, Jewish or otherwise, if I came to
this country ten years younger... For the immigrants it’s never easy. |
hope that our children will do better than we did.

Thus, religious immigrants (just like their secular counterparts) assess the overall
success of their immigration on the host of criteria, including pragmatic ones; yet for
them the spiritual advancement that they have experienced in Israel partly offsets
disappointments and losses experienced in other domains. On balance, they seemed
happier and more positive about living in Israel than those who are distant from
religious observance.

Conclusion

This small qualitative study explored the subjective worlds of ten Russian immigrants
who became religiously observant Jews. Although some of them had started their
journey towards Jewish faith back in the FSU, most got closer to religion already in
Israel — due to spiritual, ideological, social or family-related reasons. As expected, all
respondents observed all the main Jewish mitzvoth, celebrated Jewish holidays ‘by
the book,” and abandoned all their previous traditions and holidays celebrated in their
Soviet youth.

By and large, most informants subscribe to the main ideological tenets of Israeli
Orthodox religious establishment, e.g. by asserting that true Jewish identity is
meaningless and empty without Judaism and observance of mitzvoth; that it is
essential to maintain *blood purity,” i.e. to marry other Jews and have Jewish children;
that intermarriage and increased presence of non-Jews in Israel may thwart national
goals of the Jewish state. Politically, most of them belong to the Right if not the far
Right, denying most national and civil rights to the Arabs, both in Israel and in
Palestine, and asserting the primacy of the Jewish interests and Jewish birthright for
the Land of Israel. Some expressed distress and reproach over the fact that not all
Israeli Jews are observant and many of them are indifferent or even hostile to religion.
Even more common was the apprehension of the gentile ‘invasion’ in the wake of
Russian Aliyah of the 1990s and skepticism about Orthodox giyur as a viable option
for mass conversion of the Slavs.

However, two interesting traits have surfaced in our interviews that make religious
Russian immigrants a special, if not deviant, group and thwart their integration into
Israeli Orthodox mainstream. One is their continuous ties with the Russian language
and culture, as well as social ties with fellow Russian immigrants, preferably of
religious persuasion. This socio-cultural retention reflects not just the fact that they
had been socialized in the FSU and came to Israel as adults, but also tacit ostracism
that they experience on the part of native Orthodox Jews, who descend from many
generations of religious observance. Russian-speaking baalei-tshuva do not feel as
equal among equals among their Hebrew- and Yiddish- speaking brethren, and this
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gap is hard to overcome even for the children of these immigrants (judging by the
litmus test of perceived marital suitability).

Another rift between Israeli datiim and Russian baalei-tshuva has to do with the
latter’s more critical perception of Israeli religious establishment and its omnipotent
bureaucracy. While approving in principle of the dominant role of religious ideology
and institutions, as well as rabbinical control over the matters of citizens’ personal
status, most informants voiced criticism of the actual performance of rabbinical
courts, Hevrat Kadisha, and other arms of the religious establishment, especially
towards fellow non-Jewish immigrants. Over half of informants also supported the
introduction of civil procedures for marriage and burial, opposing the coercive current
situation whereby tax-paying citizens have no choice but bypass the religious laws
and/or travel abroad to solve their personal problems.

Some differences were apparent between the members of the three streams of Judaism
represented in our small sample. The men who identified with the Haredi (Ultra-
Orthodox) camp — Joseph, Jacob, Moshe, and Michael — usually studied in the
yeshivas, and some of them chose religion as their vocation. With the exception of
Jacob, none of them had served in the military and some experienced problems on the
labor market, given their lack of marketable skills. Most women in our group
identified with the National Religious camp, meaning that they and their husbands
were usually employed and combined kiyum mitzvoth with elements of the
mainstream lifestyle. Ludmila’s case stood out, given her Russian ethnic background
and conscientious performance of the Jewish mitzvoth upon conversion, reaffirming
her attempts to merge with the community of religious settlers. Another interesting
case was that of Gary — who started his religious journey in the Orthodox yeshiva and
ended it as Reform rabbi ordained in the Hebrew Union College. Gary differed from
other informants, expressing more moderate and reflexive attitudes towards Jewish
observance, the rights of non-Jews, and more critical stance towards the Orthodox
establishment.

To conclude, let me remind the reader that religious immigrants, who are both
ideologically Jewish and observe mitzvoth, comprise today a small minority among
the Russian-speaking immigrants. Their children, who typically study in religious
schools, will later make their own choices about observance and proper lifestyle.
Future will show if more young men and women of Russian immigrant background
(whose parents were usually secular) will discover Judaism, in its various forms, as an
attractive venue for personal development.
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HurepBbio ¢ PuToii, HAllMOHAILHO-PEJIMTHO3HBII J1areph (¢ COKPAIIEHUSIMH).

Pacckaxcume KOpomko o cebe.

A ponunace B [lutepe (Jleaunrpane) B 1968-om rogy. Yuunace B [lonurexanueckom
UHCTUTYTE, HWHKEHEP-CUCTEMOTEXHUK, HO IO CHEIUAJIBHOCTH s IMPAKTHYECKH HE
paboTtana, MOTOMY 4YTO TapalIelbHO C y4eOOi Havalla 3aHUMAThCS E€BPEUCKUMU
nenamu, yuwiack B EBpeiickoM YHuBepcuteTe, HoTOM TaMm paboTana, B BOCKPECHBIX
mikosiax, B CoxHyTe, B MeIaroru4eckoM KiyOe. 3aHUMaTbCsl €BPEHCKUMHU JeTaMH s
Hayaia co BToporo kypca. Ilotom Obu1 eBpeiickuii jnarepp B ropojae BuubHioce,
MOJIO/IEKb coOpalli U3 pa3HbIX TOPOAOB. A OTTYAA, MOCIIE TOTO KakK sl TO3HAKOMUIIACh
c Wnbelr JIBOpKMHBIM, MBI MOEXalu MO €BPEUCKUM MeCTaM YKpauHbl. A IOTOM B
1989-om rony Havancs EBpeiickuii YHHBEpPCHUTET, B TaKOH emg 3auaTouHol ¢popme. B
ITutepe. Eznuna B M3panib Ha Kakue-TO CEMUHAPHI, IOTOM S CTajla MPENoJaBaTh TaM
uBput. Emé s moxo 3Hana ero. Ilorom B 1994-95 ronax s B M3paune yunnace 1ensii
roa B EBpeiickoM YHuBepcutere, Obljla Takas crelaibHas IporpaMMa s JIOJeH,
KOTOpBIE 3aUMAIOTCSl €BPEHCKUM 00pa3oBaHUMEM B JMACIIOPE U CIOJIa CO BCEro MHpa
NpUe3kalT. IDTO HU K 4YeMy He OO0S3bIBajlo, KPOME TOro, 4TOObI BEPHYTbCA U
otpaboTtarh Tpu roaa. [lotom s BeImIIa 3aMyX W Tprexana cioaa, B M3pauss, B 2001
r. Myx moii 6bu1 B M3pamiie ¢ 1991-ro roga. A ¢ HUM s MO3HAKOMMUIIACH €€ OYEHb
JIaBHO, KOT/1a s yuniiach B Mepycanume.

Hackonvko Bam eaxcno eawe espeiicmeo? Kem Bot ceva 601vue ougyuiaeme?

Baxno. Xoth u He Bcerjga, B JACTCTBE MHE 3TO OBUIO COBEPIICHHO HE BakHO. S
BoOOmIe He 3Ha1a 00 3ToMm. S cebs omrymaro pycckoil eBpeiikoil. IlocterneHHO
MPOMCXOJUT 3aMElIeHHe, CpalleHue, BbITecHeHue... [lotomy dYro OGombiioe
KOJIMYECTBO LIECHHOCTEN COBPEMEHHOM 3alaJHON KYJIBTYpPhl UMEIOT C OJHOW CTOPOHBI
€BpEICKHNE KOPHH, a C IPYyroil NMEIOT aHAJIOT! B €BpElCKON KynbType. Ecnu ananorn
OoJsiee APEBHETO MPOMCXOXKIEHUS BOCIIPUHUMAEIIb, TO IMOCTENIEHHO OHU CTaHOBSTCS
ceouMu. [IpocTo s3BIK HA KOTOPOM TOBOPUT €BpEMCKas KyJlIbTypa, OH JAPYTOW.
EBpomneiickuii A3bIK BOCIHMTaHUS Ooyiee MNpPUBBIUHBINA, Ooznee poaHol. HyxHo
COBEpIINTh HEKOTOPOE YCWJHE, Al TOro uTo Obl BBIOpPATh TOT MYTh, €BPEHCKHUU.
Hwmenno nyth. [TIoTOMy 4TO TO, YTO ThI IPUOOpPETaLIIb, B IPAKTUYECKOM ILIaHe Ooee
MEHEE OJIHO U TOXE.

Yem, no Bawemy muenuio, eepeu omauuanucy om Opy2ux c08emcKux zpaycoan?

Hy xonewHo ornmuanuck. S pocna B TakoW MHTEINIMTEHTCKOM ceMbe. Pomurenu y
MeHs 00a ObLITH eBper. DTO OMPEEIIUIO0 KPYT 3HAKOMCTB, KAKUX-TO MIPUBSI3aHHOCTEH,
W Tak nanee... XOTSA B OOIIEeM IJii HUX E€BPEHCTBO OBLJIO THIIUYHO COBETCKOE
€BpEICTBO, TOPJOCTh 3a €BPEEB - APTUCTHI, YEMIIMOHBI MHUpa MO IIaxmaram... A
BOOOIIE OTIIMYHE OBUIO B OTHOIICHWH K JCTSAM, OTHOIICHUH K CEMbE, OTHOIICHUH K
yuebe. YUuThes 0053aTeIbHO BaXKHO U HYXKHO, JIPYroe OTHOIIEHUE K JIeTAM — Oolee
OTBETCTBEHHOE, 0oJiee BHUMATEIbHOE. XOTS TPYAHO CKa3aTh, YTO €CTh uTo. M He
OBUTIO JIH TOTO K€ CaMOT0 B MHTEIIUTEHTHBIX PYCCKUX CeMbsiX. B oOmiem, s He
yBEpEeHa, HO M0 MOUM OINIYIIEHUSM 3TO MPUMEpPHO Tak..M morom, OblIa Kakas-To
COCTABJISIFOLIAS, YTO €BPEHUCTBO OHO YTO-TO 3HAYUT. UTO 3TO HEKas JOMOIHUTEIbHAS
rpaHb, HMHOW acCIleKT CyliecTBOBaHMs. S pocra B IIKoyie aOCONIOTHO HE
AHTUCEMUTCKOM U B JIETCTBE HUKOT/Ia C aHTUCEMUTHU3MOM HE CTaliKuBajiack. He oueHb
TUMWYHAS, HO BIIOJHE, B 3TOM CMBICJIE, OaronoyiyqHas ku3Hb. Bo 1Bope u B mIKoIe
HUYEro Takoro He ObU10. M TO, 4TO eBpeiika, s 3HaNa U 3asBisuia 00 3ToM. S y3Hama
00 sTOM OT cBoero Opara, Korja MHE ObUTO JieT 8. MeHs 3To Kak-To 0cobo He
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CMYTHJIO, TIPOCTO HEKOTOpBIA ¢akt. Sl 00 3ToM coobmama BceM W Kaxaomy. U
HUYEro, HUKAKHUX MOCJIEICTBUHN B IIKOJIE, OYCHb YJadHas B 9TOM IUIaHE y MEHS Oblia
mkona. U B mmoHepckoM yarepe. S Obla OY€Hb CONMAIBHBIM YEJIOBEKOM, W B
MY3BIKJIbHYIO IITKOJY XOJWJIa U CIIOPTOM 3aHUMajach. BO3M0OKHO, BHEIIHOCTh MOSI K
ATOMY HE pacroJjarasia.

Sl momHIO, 4TO KOrjga s BCE Takd IOCTYyNHMJIAa B HHCTUTYT TO OH ObUI OYEHb
eBpECKUM, TIOTOMY YTO TeX, KOro He Opanu B yHuBepcuteT, uuid B [lomurex. Tam
ObUIO MHOTO €BpeeB M TaM IMOsBMJIAch eBpeickas kommnanus. Jlo storo, mom
IIKOJIbHBIE JIpYy3bsi He ObUIM eBpesmu. lllkona pailoHHas, HO aHIIMiicKas, TO €CTh
IIKOJIa XOpollasi, HO 0YeMy-TO He ObIJIO eBpeeB B MoeM kiacce. bpat Moil mocTymuin
B MHCTUTYT M €ro JPY3bsS-TaKM OKA3aIMCh €BpEeIMH. A OAWH M3 HHUX OKa3aJcs
YeJIOBEKOM, B KOTOPOM TPaJWLMOHHAs, HE PEIMIHO3Has, HO TpaJulMoHHas (opma
coxpaHuiace. Jlaxke Takoe BCTPEHANOCh. Sl HE NMOMHIO, I YK€ Y4YHJIach B HHCTUTYTE
WM emé B UIKOJIe, OJMH U3 MpuATeneld Moero Opara, OJIM3KH Ipyr ero, IpuHeC MHE
kaury JlyonoBa «lcTopuio eBpeeB», MOTOM €mI€ YTO-TO... B OOIIEM, Kak-TO
OKa3alloch, YTO B 3Ty TeMy OBIJIO 3aBsi3aHO 4TO-TO. M poauTenu cTaju 4YTO-TO
HEMHOXKO pPaCcCKa3blBaTh MPO TO, NMPO ce. XOTs OHM MO YTO PACCKA3bIBAIU, OHH
CTapajluCh KaK Obl aHTHCOBETCKOE BOCIUTaHHE OrpaHU4uTh. [loTomMy uTO cumTanm,
YTO 3TO MEIIAET HOPMAIBHO YEJIOBEKY PACTH. .. AHTHCOBETYMKOM MEHsI JIeall CKOpEn
Moii 6paT. PonuTenu 0coObIX pa3roBOpOB HE BEJIH.

Bot xomume ckazamu, umo no namoit zpaghe Bot ne nonanu ¢ ynueepcumem?

Ja, Hy KoHeuHO, 00 3TOM s 3Hana. bpat Moil B yHUBEpCUTET HE MOCTYMIHII, A-TO U HE
NbITaJach TOCTYNAaTh B YHHUBEPCUTET. Y HEro OBbUIM OYEHb XOPOIIUE YCHEXH IO
MaTeMaTHUKe U TaK Jajee. YUMUTENIbHUIA 3TO Mpu3HaBana. He 3Haro, moueMy oH He
MOCTYIIJI B MaTIIKOJY. A B YHUBEPCUTET €ro He MpUHsUIM. S Oblja B IECTOM Kiiacce
B 9TO0 Bpems. bpar ceituac B [Iurepe.

Yem no-Bamemy uspaujibmane omjinuaromcs om pyCCKoOA3bl4HblX eepeee?

Jla 51, yecTHO TOBOpS, HE 3HAIO...Y MEHs HEeT ONU3KUX IPY3€il M3pauiIbTsIH, PEeaIbHO.
Ho ecin oneHnBaTh 0 TOMY, YTO I BUXKY, TO 3TO KAKas-TO Pyras MEHTAIBHOCTb, 3TO
BBIPA)KAETCs B OOBIIEHHBIX MPUBBIYKAX, )KU3HEHHBIX LIEHHOCTSX. .. S HE MOT'Y CKa3aTh,
YTO 5l aHAJM3UpOBAJIa ATO, MPOCTO OBUIM CUTYyallUH, KOTJA Yy MEHS ObUIM C KEM-TO
Oosiee OM3KME OTHOIIEHUS, HO 51 OYEHb YETKO YYBCTBYIO, UTO YEJIOBEK COBEPIICHHO
JIpyroil. JIpyroil mo MEHTAJIILHOCTHU. S| 1ake HE MOTYy TOYHEW CKa3aTh, MPOCTO YyKHE
monu. XOoTd s AYMar 4TO Y MEHsS Takoe... HaMEpEeHHOe cyxkeHue kpyra. Hano
coOpaTbcs € CHJIaMH, 4TOO STUM 3aHAThCSA. MeHs XKU3Hb HE BBIHYAMJIA KaK-TO K
sromy. [Jlaxe korma s yuwinack... IIpudem, MHe Ka3anocb, 4YTO 5 YEJIOBEK
OONIUTENHHEINA, CITOCOOHBIM HaXOIUTh OOIIMH SI3BIK CO BCEMH, KTO MHE XOTb KaK-TO
cumnarnyed. Ho Tyr... modemy-To He uzaer. 1 g BUxKy cBOero Myxa, KOTOPbIU 371€Ch
JIBaJIATH JIET, KOTOPBIN 37€Ch YUMJIICS, KOTOPBIM MOIIEN B apMUIO 3]1€Ch, OCO3HAHHO B
23 roma, u Bce ero Ipysbs pycckue. I oH Tonbko ¢ pycckumu. Ilpuuem camble
Onu3kue JApy3ps — O3TO ero ObIBIIME OAHOKJIAaccHUKU. Korma ™Mbl ¢ HUM
IIO3HAKOMWINCh U MBI BCTPEYAIUCh, OH IIpHe3kan B MOCKBY, OCTaHaBIMBAJICS Y
CBOMX OJHOKJIAcCHUKOB. f yumiiace torna rox B Mockse. I oHM mpue3xkanu, OHU
npuexanu B [Iurep Ha cBanp0y K HaMm, MpPUEIKATIM K HAM CIOJ]a B TOCTH... DTO yKe
HEKHUH yCTOSBIINKCS KPYT, KTO-TO YK€ B KaUeCTBE JIpy3el ceMbH npuesxaer. Ho ects
U HOBBIE JIpy3bs, U OHU TOX€ pycckue. lIpeumylecTBeHHO pelnuruo3Hsle, OTOMY
91O 00pa3 >KM3HU HAKJIAJbIBAeT ONpEeNIeHHbI oTrneyatok. EcTh nBe-Tpu mapbl ¢
KOTOpPBIMH MBI OOIIaeMcsi, a ecTb KakHe-TO cTapble 3HakoMble u3 Ilutepa wnm
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MockBbI, KOTOpbIE TOXe OKazanuch B Moaunse. To ecTh UX BCEro-To He OOT BECTh
CKOJIBKO. ..

Heckonvko éonpocoe na memy cemvu. Hackonvko easxcro ona Bac npoodonsicenue
€6PeliCKOUl UOeHMUYHOCHU U e6PeliCK020 Haceousn?

Ouenb BaxxkHO. boiiee TOro, OHO COBEPIIEHHO B APYroM Kitoue, yeM panbiie. Hy nern
Oynyr To, uro Oyayr. Bor y Hac cbiH maer B mkony [Bup, sto Tammyn Topa.
ITocmoTpuM Kak OH 3TO caM BoclpuMeT. Jlouka-To MHE cKaszaia, 4To ... y HHX €CTh
Takas IITyka Oakalla MIIUT, KOrJa OHU MOJATcA B mikose. OHa MPOCUT YTOOBI
npuien Mamuax. Y He€ auabeT, U OHa TOBOPUT, YTO MPUAET MallMaxX M BBUICUUT
nuaber - y He€ ecTh Takue ujaer. OHa MOXeT BCTaTh HOUBIO U JIeJIaTh HETUIIAT SauM.
Bot HOublO y He€ yman caxap, s el mpuHOILIY €Ibl U OHa COHHas Opaxy TOBOPUT
nepes eaoi. Sl moHuMarlo, 4To s COBEPIIEHHO camMa He Takas. Sl Mory u 3a0bITh. A JUis
HUX 3TO Y€ 00pa3 *KHu3HH, BocruTaHue... Hy He 3Hato, TyT Kak Obl OOJBIIYIO POJb
UTPAIOT HE CJIOBA, a IIOBEJICHUE U BHYTPEHHUE OLYIICHUS POJUTEIIEH, KAKUE-TO BEILH
KOrJa BOCIHTAHME IIEPENAETCSl HE CJIOBAMH, a IOCTYIKaMH... KaKUMHU-TO
HEYyJOBUMBIMHU Bemamu. Hackonbko 3To UM nepenaércs, s He 3Har0. O4eHb 4acTo, B
KayecTBe OOBACHEHUS KAaKHUX-TO MOCTYIKOB sl MPUBOXKY IMPUUYMHBI CBOM, a BOBCE HE
MMeEIOIIMe TOIOTJIEKY CTY)KEHHUSI BCEBBIIIHEMY WJIM TaM, BBIITOJHEHHUS 00s13aHHOCTEH.
XoTs1, B 00111eM-TO, OHU Ha TOM K€ MMOBEPXHOCTH JIEHKAT.

Baoicno nu scenumabcs unu 6b1xooumos 3amydnc mojibKo 3a espeee?

HecomHueHHO. f e BMXKy 4TO IPOU30ILIO C MOMM IOKOJICHHEM. bpat Mo#l skeHMIICA
JBaXIbl, 00a pa3a Ha pycckux. JIBOIOpOJHBIN Opar... TaM HEMOHSATHO KTO, MOXXET
TOXE Ha PYCCKOW, IPOCTO OH KMBET He B IIuTepe, a B Amcrepname. To ecTh s BUKY
poCcTO (PaHTACTHUYECKYI0 aCCUMWIIIMIO. Y Myka Mapuka Toxe camoe. To ecTb ero
pomHOW OpaT KeHaT Ha eBpeWKe, OH CTapIIvM... TUTFOC JecsATh JieT. Ho mpu sTom
OUYEHb MHOIO XEHAThl HE Ha eBpelKax. Sl OTHOLIYCh K 3TOMY OTpHULATENbHO. boiee
TOTO0, CTapllee MOKOJIEHNE, BCE MOU TPOIOPOIHBIE OpaThsi U CECTPBI, BCE MEHS CTapllie
Ha 10-15 ner, u moutu Bce Opaku He eBpeiickue. S BUXKY B ITOM OTCYTCTBUE
HAaCTPOCHHOCTH, HAIMOHAJIBHOM M penuruo3Hoil. To 4ro y Hammx poauTesen
IIPOU3O0IILUIO CIIOHTAaHHO, 3@ CYET MPOLUIBIX TPAIULHNA, U TOXE He y Bcex. Eciu mou
POIMTENN XEHWINCh Ha €Bpeilkax, TO HampuMmep y Mapuka, Hampumep, y MyxkKa
MOETro, HE y BCEX Tak ObUIO. A MpO MOe MOKOJIEHHUE 5 IPOCTO Jake Moidy. XOTs BOT,
HampuMep, IOJIUTEXOBCKAas KOMIAHUS Obla YK€ CHWIBHO €BpecKoid. DTo ObLIO
OCO3HaHHOE jkenaHue, B [lonurexe OblJI0 OueHb MHOTO eBpeeB. [1osBuiICS HEKOTOPBII
MHTEpEeC K 3TOMY. Sl MOMHIO, 4TO €mé B IIKOJIE, s PUHOCUIIA CBOEH YYHTEIBHHUIIE
kapty lllecTnHEBHON BOMHBIL, CO CTPEIOUKAMHU, I BCE MOKA3bIBaIa. DTO HE BHI3bIBAJIO
HUKAKOTO aHTHCEMUTCKOI'O OTIOpa, a JUIs MEHS 3TO y»e Obl1o uHTepecHo. [loaTomy,
s JyMaro, 4TO 4aCTb MOMX APY3€d MHCTUTYTCKHUX, BO3MOKHO [UUIl HUX 3TO UMEJO TO
K€ TIPOUCXO0K/ICHUE U OHU >KCHWINCH U BBIIIUIN 3aMYK 34 €BPEEB.

Hackonvko Bol 006onvnvl Baweii scusnvio ¢ Hzpaune? Oowan oyenka nepeesoa,
Ymo yo0anoc, u 4mo Hem 6 OCHOBHBIX MHCUIHEHHBIX 3adauax — o00pazoeanuu,
pabome, mamepuanbHom 61a20N0YUUN, OYXOGHBIX UCKAHUAX, CYObOe Oemeil?

Hy, obpazoBanue y MeHs ecTb, paboTa He 00T BecTh Kakas, KoHeYHO. [lo-xopormiemy,
s Obl XOTeNna MONy4uTh emé Apyroe oOpa3oBaHHE B OONACTH allbTepHATHBHOU
MEIUIINHBI, HO BCE OTKJIAbIBa0. My y MEHs XOpOoIIo paboTaer.

HYXOBBIC HUCKaHuAg ... S B O6IJ_ICM MOTY CKa3aThb, YTO JOBOJIbHA TCM, YTO A 3/1€Ch. TO,
YeM A HCEAOBOJIbHA - OTO BCIIM OYCHb BTOPOCTCIICHHBLIC. v MCH#A, HAIIpUMEDP,
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ponutenu B Poccuu, U g mpocTo OeCroKo0Cch, HEe 3Has Kakas TaM MenuuuHa. bpat y
MEHsS TaM, IUIEMSHHUK. [ITEeMSHHUK >KHBET C MOUMH POJAUTENSAMHU, C 0aOyIIKOH U
nenymkoi. OH yxe Oonbiioi, 19 ner. M oH kak pa3 He eBpel, MOTOMY, YTO MaMma €ro
Obula He eBpeilika. DTo, KCTaTU roBOps, Obljla MOs IIKOJIbHAS MOJApPYra, Ha KOTOPOM
xKeHuics Mo Opar. OHa ymepia, Korja oH Obul coBceM MaleHbkuid. Emy Ob10 3,5
roga. 11 mosToMy Kakoe-To BpeMsl OH KW y Hac. I U1 Hero, HeeBpes, KaK 3TO HU
CTPAHHHO, €BPEUCTBO UIPAET KAKYIO-TO poJib. [loTOMY, 4TO B TO BpeMs KOT/Aa OH JKHJI
C HaMH, f YK€ eBpeHCKUMHU JieJlaMH 3aHUMalach, M OH IIOMHUT, KaK Mbl C HUM I1a60aT
nenanu. Sl Bo3wia ero B pa3Hble eBperckue nareps. Jlns Hero »3Ta eBpelickas
COCTaBJIAIONIAs], OKAa3bIBAETCS, BOILIA B KM3Hb. OH KOI'Zla IpUE3KaeT K HaM, JIJIs HETO
3T0 HOpManbHO. Korja s Obwia B mponuioMm roay Henemto B [lutepe, oH co MHOI ¢
OOJIBIIIMM YJIOBOJIBCTBUEM CJIENai KHIYIL. ..

A MOTY CKa3aTb, 4YTO s HC BCEM JIOBOJIbHA, HO 4 HC BUIKY U OCHOBaHWI HH JJI1 KaKuX
KapJAuHaJIbHBIX U3MeHeHHuH. Sl A0CTATOYHO B 3TOM OTHOHICHUHU CHOHUCT, IMMATPUOT U
TakK gaJjiee.

O uem-mo coodicaneeme, modrcem 0vims?

Hy s xorena Obl 11 cBOMX JAeTel 4ero-to Jyduiero... S| xody 4roObl OHM 3HAIU
PYCCKUHM $3bIK, a TaKXe BIHMCAIMCh B 3JelIHEe OOIIECTBO... TaKWe, YacTo He
COBMECTUMBIE JKEIaHUsA. JTOT JIEMEHT PYCCKOW KYJIbTYpPbl OH TOXKE OYEHb Ba)keH. S|
TOBOPIO C HUMHU IIO-PYCCKHU, Y4y UX PYCCKOMY, I YATAK0 UM KHHUXKKH IIO-PyCCKHU. S He
YUTA0 UM KHUXKEK Ha UBPUTE.

Inanupyeme nu ocmamuca 6 cmpane? Jla.
Kax Bot omnecemecs k peutenuiro oemeii nokurnymo Hzpauin?

Menst ObI 3TO Orop4HnJIO. Ho xT0 3HaeT... CTOIBKO BPCEMCHU IIOKAa OHHU BLIPACTYT, MbI
emé Tak CHIbHO m3MeHuMcs. Ho Ha )IaHHI:Jﬁ MOMCHT, MCHA OBl 3TO OYE€HH CHIILHO
paccTpouiio. Mens BOO6IJ.I€ 9TO paCCTpanuBacT, KOrja JIrOJU yC3KaroT.

Ionamno. Kakoso Bawe omnouienue K uyoausmy Kak peauzuu u mpaouyuu?
310 MOM 00pa3 KU3HHU.
Kaxo6o Bawie omnowenue Kk xpucmuancmaey?

Ono cmemanHoe. EcTp ucTopuueckas TOYka 3peHHS O TOM, UTO XPUCTHUAHCTBO
MPUHECIO eBpesiM. ECTh TO, 4TO MpOUCXOaUT ceituac. MHe KaXKeTcsl, UTO 3Ta PEeJIUTUsl
HAXOOUTCA HA HEKOTOPOM CTAJAMM 3arHUBAaHMS, KOrJa YK€ HE MOrYT OKa3aTh
COMPOTHBIIEHUE OHKCIIAHCUM HCIaMa M apabckoro mupa. B Tom cwmbicie, uTo
MPUHILIUIBI, HA KOTOPBIX CTOSJIO XPUCTHAHCTBO, YXK€ JAaBHO pa3MbIThl. Pa3zBe 4To
KpOME HEKOTOPBIX TMPOTECTAaHTOB. MeHs JauKO OECHT, KOrjJa HadyuHaeTCs
MHCCUOHEPCTBO B M3pamiie. SI COBEpLIIEHHO B MOJHOM BO3MYIIEHUU. TyT €cTh
3HAaKOMasi, y KOTOPbIX €CTh JI0YKa, MOEro Te-TO BO3pacTa, BCSA B ATUX Aenax - EBpen
3a Nucyca. Tonbko 3TUM 3aHUMaeTcs. S COBEPUIEHHO IPOTHUB 3TOr0, KATETOPUUYECKHU.
S cuuraro, YTO YEIOBEK BOJIEH ceOe YTO-TO BHIOpATh, HO COBEPILEHHO HE JKeJaro, YTo
Obl cpean eBpeeB MPOBOIMIACH TpomaraHiga. XoTs K A.MeHo s OTHOCHIACh C
OOJBITUM YBaXEHHEM M YWTajla KOTJAa-TO €ro TPYyAbl, HO KaK CKa3ajl MOW OJWH
3HAKOMBI — OH 3aryOuj MHOTO eBpeicKkux aymi. S HUKOrJa Tak He Jymala, HO
TETeph s MOHMMAa, 4TO OH mpaB. OH OOpaTW/I WX B XPUCTHAHCTBO M TEM CaMbBIM
3aryoun ux pgymu. Ecnmu Obl OHM  OCTaJMCh MPOCTO JAMCCUIASCHTCTBYIOIUMHU
WHTEJUTUTEHTaMH, TO BO3MOXKHO 3TO OBIJIO OBI JTydIlle, TOTOMY YTO OHU OCTAJIUCh OBI
€BpEesIMH XOTh B KaKOM-TO TIJIaHE. Y HUX ObLI Obl IIAHC TOBEPHYTHCS K €BPEUCTBY.
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Hpyroit Bompoc, YTO 4YacTb MOMX 3HAKOMBIX MPHILIN Yepe3 XPUCTHAHCTBO K
eBpeicTBy. [loTOMy 4TO AYXOBHOCTH MOXKHO OBUIO HAalTH TOJBKO B XPHCTHAHCTBE,
MIOTOMY, UTO BCSl €BpONEICKas U pyccKasi KyJbTypa, TOCTPOCHA Ha XpPUCTHAHCTBE. Y
MEHSl €CThb TAaKue€ 3HakoMble. Hekas npakTuka MOATBEPXKAAET, YTO XPUCTHAHCTBO
MPUBOJIUT HEKOTOPHIX €BPEEB K MyAau3My, HO ATO HE O3HA4yaeT, 4TO 3TO HYKHO
Jienatb. OTO HM B KOEM Cllydae HE OIpaBAbIBAET, ATO IPOCTO YACTHBIM cCilydail
JTyXOBHBIX HCKaHUI MOUX Jpy3eH.

Kaxk no Bawemy muenuio coommocamca nonamus Oyxo6Hocmu u penuzuu?
Oobsa3amenvHo U 0YX06HAA HCU3HB GKIIOYAEH 6 ceDs penucuto?

WNynansm HOCTpOEH Ha TOM, YTO 3TO 00pa3 >KHU3HM, KOTOPBHIM BKJIIOYAeT B cels
¢u3nyecKoe CylecTBOBaHUE, KaK Obl €XEIHEBHYIO MPAKTHKY, U JyXOBHYIO KH3Hb.
Mse 3T0 oueHb UMIOHUpYeET. J[yXOBHasl KU3Hb OOS3BIBAET YEIOBEKAa K KaKOMY-TO
noBeieHn0. Ho M y MOJHOCTBIO CBETCKOTO YelOBeKa TOXKE MOXKET OBITh Kakasi-ToO
IyXOBHA JKM3Hb. Bce e MHe KaXeTrcsi, YTo NpakTuka Heobxomuma. To ecTb
JTyXOBHasl )KU3Hb HE MOXKET HE OKa3bIBaTh BIUSHUSA HA OOBIYHYIO KU3Hb.

Baswcnot 1u 6 Baweit scuznu 0yxoenvie noucku?

Ha, na. Ho maxe nns MEHs HE TOJIBKO PEJIUTUsS SBIISIETCS. UCTOYHHKOM JTyXOBHBIX
nmouckoB. Em€ mureparypa KOHEYHO, 3TO OCTAJIOCH ... Ho 3TO, Ha MOM B3IUIAA,
OTpa)kaeT HEAOCTATOK MOUX YCHJIMI HBIHEIIHUX: S CEWYac He 3aHMMAarCh HUYEM, 5 HE
X0)KY HM Ha Kakue YpOKH, S HUYEM HE 3aHMMAIOCh CaMa, s B 3TOM OILYLIAI0
HEJOCTATOK. Sl 4yBCTBYIO YTO MHE 3TOT0 HE XBATAET, U MIOITOMY HaXOIATCA KaKUe-TO
JIpyrue UCTOYHMKHM. Huima He ObIBaeT mycToil, oHa dYeM-TO 3amosiHseTrcs. 11 mHe
XO04eTcsl 4TO Obl OHA 3aMOJHSIACH €BPEUCKUM conepkaHueM. [loToMy, 4To Ha camom
JieNie BCe HEEBPEWCKOoe CoAep)KaHue WM TepecTaeT ObITh aKTyaJbHBIM, MJIM OHO
KaKUM-TO 00pa3oM BcTpauBaeTcs B eBpeiickoe. I MHe Kaxercs, 3TOT MyTh Oojiee
NpaBUJIbHBIN U MHE OH Oosee umnonupyet. Hy BoT Hanpumep Hosblit ['on. B kaxoii-
1o MOoMeHT HoBeiii ['ox mns mens, emé B Poccum mepectan uMeTb Ty LEHHOCTD,
KOTOPYIO OH Il BCEX HAC MMEN, KaK €AUHCTBEHHOIO CEMEWHOIr0, HE COBETCKOIO,
Ipa3JHUKa. be3 BCAKMX HAMEPEHHBIX YCUIIMN C MOEU CTOPOHBI. To €CTh 3a cYeT TOro
4TO s BBIOpaNa ATOT MyTh... HY M IPOCTO, OH e ObLI HEKHUM 3JIEMEHTOM
penuruo3Horo kynbra — HoBbiii T'on. OH aOCoNIOTHO KyJIbTOBBIM, OH CTPOIO
pacnucaH — YTO HYKHO M Kak JejaTb. B 3TOM CMBICIIE OH KYJBTOBBIA — YTO HAaJ0
YOKHYTBCS, YTO HAJO0 IMOJOXKWUTh B TOJAPOK, YTO HYKHO HApSAUTh, YTO HYKHO
IpUTIIacUTh. TO €CTh 3TO HE aBOJA 3apa, B HEM HE ObLJIO HUYETO OT CIY>KEHHS IPYTUM
O6oraMm, HO g BHXKY YTO 3TOT KYJbT 3aMECTUJICSI Y MEHS... S )KUBY IO €BPEUCKHUM
npa3nHukaM. [TockoiIbKy XKM3HB y MEHsS CBsi3aHa ¢ y4yeOoil WM mpenojaBaHuEM
JIOJITUE TOABI, a ceivac yxe ¢ ydeOoi nmereii... OH 3amoiHSAI KaKOH-TO BakyyM, a
KaK TOJIBKO BaKyyM 3arOJHMJICS JAPYTMMHU BELIaMM, B HEM OTIaja HE0OX0IUMOCTh. S
MMOMHIO KaK B KakoW-To mmab0art, koTtopeii Bbiman Ha Hoseni ['ox, s, 6e3 BCsAkux
po6JIeM OTIpaBUIIa CBOUX POAUTENEH B TOCTH K APY3bsIM, KOTOPBIE KWIM HEAAJIEKO.
Onu ynum a g He nogymana gaxe uaTu. OHM moexaiau Ha MalluHe, a s MOIJIa JIOMTH
TyZAa IIEMIKOM, HO s JaKe€ He 3axO0Tella 3TOro Jaenarsb. Sl ocranachk noma, IoyuTana
KHIWKKY. HaBepHsika s chenana BedepoMm kuayul. Korja Tel BBITOJHKI 11a00at, HET
HUKAKOTO0 JKEJIAHUS K KOMY-TO €XaTh, YTO-I100 Aenarb. M MbICIb O TOM, YTOOBI 3/1€Ch
CTaBUTh €JKYy, MHE Ka)KETCSl MPOCTO TUKOCThIO. S pacckaspiBaro NETSAM, YTO ObLI
Hoseriit ['ont, uto m1st Hac 310 ObUT OOMNBIION Mpa3aHUK. 3A€Ch ATOT AECHb MPOXOAUT
He3ameTHO. Korna s ycasimana, 4to KTo-To B KHecceTe pemmni ycTpouTh B 3TOT JIEHb
BBIXOAHOM, s BO3MYTWJIAach... OJTO HE MPaBUIbHO. Y MEHS JaBHO YXKE XHU3Hb
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nojgeneHa Ha [lecax, Cykkor, Xanyky u [lypum nonrue, nonrue roasl. Mel ¢ MOUMHA
npusarensmMu B Ilurepe obcyxmanu kak-To... HoBbI rojg abGcoyOTHO KyJIbTOBas
Belllb, CO BCEMH IIPU3HAKAMU PEIMTHO3HOro npa3auuka. Kak u mo6oil mpa3iHUK, OH
nocTpoeH Ha nepeMoHusx. Ho 3to copmupoBanocs B Hapone, Hafo cka3arb. Hamo
YOKHYThCS, HaJI0 MOCIylIaTh KypaHThl, Haj0 nocMoTpeTh ['onmy6oit oronek. Bcerna
CEMEWHO. .. 5] HUKOI/1a He OCTaBiIsIa POAUTENEH, 51 BCEI/la C HUMH BCTpeyasa, I0TOM
ye3xalia K Jpy3bsiIM CBOMM, Ha MOCJIETHEM METPO.

Kax noenusana Bawa scusne ¢ H3paune na omnouienue K e6peiickoil peaucuu
(yuumuiean, umo ¢ Hzpaune penuzus He omoenena om 20cyoapcmea u 1usem Ha
NO6CEOHEBHYI0 HCU3Hb Zpadcoan)?

W3MeHmII0Cch, KOHEYHO - 51 Tprexaia B M3panias 1 MHOTHE MOM B3TJIS/IbI H3MEHUJIHCh.
Bo-nepBbix, B epBbIil MO# npues coja B 91-om roay, g Oblia yAUBICHA, YTO HE BCE
W3pamIbTSIHE €BpeH, B TOM NMOHWMaHHH, KOTOPOE s B ATO BKJIabIBar0. S mpuexana
y’Ke Kak peTUrHo3HbIA 4eJoBeK, HO emié Majo B 3ToM jeine paszbuparouuiica. Ho
ceifuac, Kak MHE KaXeTcsl, I CMOTpPIO Ha 3T0 Oojee Tpe3Bo. C mo3uIuu TPUBHAIBHOMN
UCTHHBI, YTO BCE JIIOJIU pa3Hble. M ecTh Takue W CAKHUe, U TAThe W JiecsThie. B
MEPBBIA pa3 3TO OBUIO MOJIHOE YAUBJIEHWE, HO ATO OBUI IIOK FOHOCTH, XOTh MHE U
ObUIO JIOBOJILHO NPWJIMYHO JIeT, 3a JBaAuaTh. 1 HE OKujaja TaKkoro KOJIWYECTBa
CBETCKHX JIFOJICH, 1 TEX KTO OTHOCUTCS K TPAIHIINHU C TIOJTHEHITNM MPEHEOPEKESHUEM.
Ja u celiuac MeHsI 3TO BO3MYILIAET.... BOT 51 TOBOpIO CO cBOEM TeTyIIKOM, KoTopoi 80
win 85 ywxe. OHa yuuTelnb HCTOPUUM U3 MOCKBBI, 3aMedareibHasi COBEPLICHHO
TeTyIIKa, HO OHAa OTHOCHTCA K YJIbTPAOPTOAOKCAIbHBIM TEYEHHUSIM C OOJBIIUM
HENpUsITHEM U HenpusizHbio. [loToMy uTo eif 3To cyry6o uyxnao. Iloka Tbl 3TOrO He
3Haellb U He TIOHUMaeUlb — Te0sI 3TO OTTAJIKUBAET, MOTOMY YTO B 3TOM HET HUYETrO
TBOETO.

Imo modxncem ovimb ceazano ¢ mem, umo é¢ Hizpaune penuzusa ne omoenena om
2ocyoapcmea u 61usenm Ha NO6CEOHEBHYI0 HCU3Hb 2paxcoan?

Ckopee 3TO MMOTOMY, YTO CPEJCTBAa MAacCOBOM HMH(pOpMAIMM MOCTOSIHHO pa3aiyBaroT
BHYTpHUEBpEICKYI0 HeHaBUCTh. Panu peiiTuHra, yto Obl OTBJIEYb BHHUMAaHHE, BMECTO
TOr0 4To OBl 3aHMMATHCS ACUCTBUTENBHO BaXKHBIM. lIpaBay roBopsAT, 4TO CTapblid
XpaM OBl pa3pylleH u3-3a cuHAT XMHaM. BoT oHO Ha riasax.... Kak Hy)XHO Tepnumo
00paTUTHCS K CBOMM OpaTbsM €BpesiM C COBEPIICHHO UYXAbIM IS TeOs o0pa3om
xu3HU. [ToHATHO, 4TO 5 B cocequ BbIOEpY cebe CKOpee pyCCKOro MHTEUTUTeHTa, YeM
MAapOKKAaHCKYI0 PpEIUTHO3HYI JKEHIIUHY, CKoped Bcero. Iloromy, uyro oH ¢
yBaXKeHHEM Oy/leT OTHOCUThCA K TOMY, KaK XHUBY s, a i C YBaXeHHEM Oyay
OTHOCHUTBCSI K HEMY, U HaM Oyzer jerde. XOTsd JyMaro, YTO CO BPEMEHEM KaKue-TO
BEIId CMOTYT MEHsS OOBEAMHUTH OOJBINE C ATOW MapoKkaHkoW... B Monuune,
HarnpumMmep, 3TO Ipolle. 37ech pa3Hble COCeIU, U €CTh MPOCTO ONMpeAeTIeHHbIH 00pa3
KU3HU. MBI KOT/1a TTpUEXaiu, HaM CAEIall HECKOJIbKO 3aMEYaHUul — HE JIEJJalTe TOro
n ororo. Ho TeM He MeHee ecau y KOro-TO IpOMKass MY3bIKa, TO YEJIOBEK
npenynpexnaaer. [IpuHsaT HexkoTopsIi Oypikyas3HbIil Kogekc. B apyrux mecrax Obuio
ObI 1O JIpyromMy. JTO CTaHJApT COLMANbHBINA, s Obl ckazasa. Ho moHsATHO, 4TO BCe
pPaBHO y Hac HeKas o0mas KyabTypHas 6asa.

Kaxk Bwvi ommnocumecv K momy pakmy, umo penuzus He OmoeaeHa om
2ocyoapcmea?

MHe 3T0 HpaBUTCS M JIMYHO MHE 3TO a0COJIOTHO HE MemlaeT. S MOHMMAlo... HO Y
MeHS HeT eml€ Mo3uluu. S BUXKy HEKyI0 MpoOJeMaTHYHOCTh, HO HE OL[EHUBAIO 3TO CO
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3HAKOM MHHYC MU IUTtoc. SI He 3Haw, Kak ObITh JIIOJSM, Y KOTOPBIX Marepu He
eBpeHKHU, KOTOpPBIE HE BBIPACTHIIM B ceOe M3PAaMIbTSAH B IIOJHOM CMBICIE clioBa. BoT
MOsI T€TS TOBOPHUT, YTO €€ ChIH )KEHAT Ha PYCCKOM >KEHILUHE, TPoe JeTeil, Bce He
eBpeu. Uto s mory ckazarb? He 3Haro... Gosee TOro, oH KEHWJICA 37IeCh yXe, 3TO
BTOpOI1 ero Opak u J1eTH Bce yxe Ooibiine. Sl MOHUMAKo YTO y UX €CTh MPOoOJIeEMBbI, HO
CUMTAI0 YTO MX HAJO0 pemarh B €BpelckoM pycie. OHM MOTry NPOWTH THIOp WM HE
MPOXOJIUTh U KUTh TaK, KaK XOTAT XKUTh. JTO UX BbIOOp Oyner. M Opak MoxxkHO
3aKIIIOYUTh. XOTA s [yMaro 4To BCE 3TO HE MPOCTO, OCOOCHHO AETAM OyIeT, KOTOphIe
BBIPOCJIM B OIIYIIEHWH PAaBHBIX MPaB CO BCEMH OCTalIbHBIMHU, a OKAa3bIBAETCS, YTO 3TU
IIpaBa HE PaBHBIE. JTO HEKOTOPOE CYILECTBYIOLIEE MPOTUBOPEUHE.... Y MEHS HET K
HEMY Kakoro-iu0o OTHOIIeHHS. BO3MOXXHO moTomy, 4To s emé He ciplllana HU
OJHOW aBTOPUTETHOW TOUYKM 3pEHHUs] Ha 3Ty TeMy, KOTopas MeHs Obl yCTpoHa.
ABTOpUTETHOE JUISI MEHSI, @ TO MOXKET OBITh KaK PETUTHO3HOE, TaK U HE PEIMTHO3HOE
MHeHHe. OHO JOJDKHO OBITh HE TOJBKO AaBTOPUTETHHIM, HO M OTBEYaTh MOUM
COOOpaKeHHSIM Ha ATOT c4yeT. Ho Ha ceromHsmHuil JeHb y MEHS HET COOCTBEHHOM
no3unuu. S BUXKY TyT siBHOe npoTuBopeune. Ho s He cumTaro, 4yTo JOJDKHA OBITH
cB00O/Ia M 4YTO KaXIbIH MYCTh IMpHUEKAET U JieJaeT Tak Kak xoueT. [loromy uto
OTPAaHUUYEHUS] CTPOAT YEJIOBEKA, IOMOTAIOT €My XHUTh. YEIOBEKY HYXHO ONMPATHCS
Ha KaKHe-TO PaMKH, YTOObI CTPOUTH CBOIO BHYTPEHHIOO KU3Hb.

Kakue eepeiickue mpaduyuu u npa3OHuUKU ommeyanucb 6 cemve Bawux
pooumeneii 6 Poccuu?

BoT sTa MOs TeTs co CTOpOHBI OTLA, OHA TOBOPHUT YTO Ja, OTMEYAJIH, YTO BCE
NpHUe3kKaId K aenymke Ajnekcanapy. Kak oHu ormedanu st He 3Hatr0. Mou poauTenn
no3anue aetu. U mamunsl poauteny ... [loaromy y Hac kak Obl CHJIBHOE OTCTaBaHUE
B mokosieHne. OHM TO3HHME JETH W MBI MO3/HUE NeTH. 1 3HaK 4YTO y mambl ObUH
TaKWe POAUTEINH, UTO K JAEIYIIKe COOMpaATUCh IMEHHO Ha eBpelCKUe MPa3IHUKY, a He
Ha COBETCKHE. A MaMUHBIX POJHUTEICH UX POAWTENH, TO €CTh MOM TNpaNeAyIIKH U
npabalyIlIky MPOCHIIN CAeTaTh XYMy, HO Mosi 6a0yika ObUIa KaTErOpUYECKH MPOTHUB,
a Jenymka ObLT 3a, HO 3@ U3 YBaKEHUS K poauTensM. Tak HUKaKON Xymbl TaM U He
ObUT0. A MBI YK€ XyIy JeNajid, Mbl 00a ObUTH BIIOJIHE PETUTUO3HBIMU JIFOJABMU U MBI
nenanu xyny B Ilutepe. M mbl cpa3zy npuexanu croga. Myx KW 3[1€Ch YK€ MHOTO
ger. Mbl MpPOCTO HE CTaaM JenaTh CBajb0y 3/1eCh OTYAaCTH U3 COOOpaKeHUH
HYKOHOMHUYECKHUX.

Kakxue espeiickue mpaouyuu cooénwoanuce 6 Baweint cobcmeennoii cemve 6
Poccuu, 00 nepeezoa ¢ Hzpaunn?

o nepee3na B U3paunib st yxe cobmroana Bce TpaIuiiiu.
UYmo uszmenunocov nocie nepeesoa?

Bce HecomuenHo yrayOmnock. Kakue-To Belu MmMpocTo MONLTH Jaibllie, B CMBICTE
COOMIONEHNS KaKUX-TO 3aIlOBEICH.

3nauum e6ce eepeiickue mpaouyuu u mMPAOUYUOHHbBIE NPA3ZOHUKU CHAIU
noanocmoto Bawumu?

AGcomotHo monHOCThIO. [[mst merst B HoBwiii ['on rimaBHOe He 3a0BITh MO3BOHUTH
poauTENSAM, JJIsI KOTOPBIX 3TO BCE BaXXKHO. DTO €AMHCTBEHHOE UTO sl MOMHIO B HOBBII
l'on. Kak-to s e3nuna co CBOMMH MOJPYXKaMU B KalTaHAT MMAaoT, MECTO A
PETUTHUO3HBIX JKEHIIUH, KOTOPOE€ CHUMAETCS Ha HECKOJbKO AHEH B TOCTUHHIIE, CO
BCSIKUMH KYJIBTYPHBIMH pa3BiiedeHUusIMU. CreuuanbHO AJIS JKEHIIHWH, BO3MOXXHOCTb
HEMHOXKO OTJOXHYTh, 0e3 nmereid, 6e3 cempu. M mbr momanu Ha Hoseni ['og. Dto
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Obul0 B Jiate M y Hac ObLI PYCCKHIl KaHall TeNeBUIEHHS, KOHEYHO, s Oblia B
KOMHAT€ CO CBOMMH PYCCKUMH MOApYXKamMH. M Mbl ¢ OOJBIIUM YIOBOJIHCTBHEM
MIOCMOTpPENN JIEOBOE MIOY, em€ YTO-TO, KOTOpOoe He BUIeNa paHblie. Y Hac HET
TEJIEBU30pa, U 1 Kak-TO Hpolia MUMO. B oOmieM, ¢ rpomMagHbIM yIOBOJIbCTBHEM
nocmoTtpena. Emé kakoit-to ctapsiii puiibM, HO 3TO, B 00111eM, BCE.

Pacckasicume noopoono xax Bor ommeuaeme cezoons Ilecax, Eepeiickuii Hosviit
TI'00 (Pow Xa-wana) u Cyonwtit /lenv (Mom Kunyp).

MBgI 0TMEYaeM IMOJTHOCTBIO B COOTBETCTBUHU C Tpazmuneﬁ.

Kak Bvl omnocumecov Kk Opyzum 0COOEHHOCMAM e6PeIiCK020 20Cy0apcmea - K
eepeiickomy Kanenoapio, Cyboome (xooume nu 6vl 6 CcuHazozy, coodaroaeme
cyboomy), K omcymcmeuto mpancnopma u 3aKpolmvlM Maza3uHam 6 Imom O0ensp?

Hy B cunarory, korzna kak, MHOraa xoaum. 5 cama oueHb peako xoxy. He 3Haro kak
TaK CHOKHUIOCH. S OIHO BpEMA U C ACTbMHU XOJAWJIa, C MAJICHBKHUMH, Mbl XOJJUJIN BCC
BpeMsa. OcobenHo yrpom. Celfyac st cama 4yBCTBYIO, UTO 5 KaKk-TO... Jlal0 CIa0MHY U
HAaoOOpOT HY)KHO B 3TOM Jene ykpemisitbes. [lonrsnyrbes. S moHumaro, 4To
JMCLUUIUIMHA JIOJDKHA WATH C OJHOH CTOPOHBI OT MOTPEOHOCTH, a C JPYrou OfT...
eBpeicTBO Beab HE TpeOyeT cHavasia INyOOKON BHYTpEHHEH NOTPEOHOCTH B MOJIUTRBE,
a motoM MosuTBEL. HaoGopot. Ho, TeM He MeHee, Kor/ia Thl Yero-To CHJIBHO XOYelllb,
ThI 3TO Jienaemb. A eciau Te0e B KaKOW-TO CTENEHH BCE paBHO, TO B TE€OS BMECTO
«CWJIBHO XO4Yelllb» 3aHUMAaoT Jpyrue Beuiu. He cuikoM ceOsi 3acTaBisTh YTO-TO
Jenath, a IMONUTH YeM-TO 3aHUMaThCs M OTO 3aHITHE IyXOBHYIO MOTPEOHOCTH
mpoOyIuUT.

[To moBoy TpaHCHOpTa W Mara3wHOB, TO Kakas MHE pa3HHIIA, €CIH s COOJIOIAI0
mab6at? bonee Toro, s ObUTa OBI paja, eciau Obl MAIIMH 3/1€Ch TTOMEHBIIE e3aumo. S
MIPUBBIKJIA, HO s OBI MIPEaIowia, YTOOBI MBI KWJIM TaM, TJe HE €3/ST MAaIlWHBI, e
JeTH MOTJIM OBl CIIOKOMHO BHINTH Ha ynuily. [IpodyBcTBOBaTh, 4TO Takoe mabOat
MTOJTHOCTBIO.

Ilokynaeme nu Bot npodykmut 6 pycckux mazazunax?

Sl uHOTIa MOKYIa MPOIYKTHl B PYCCKUX Mara3uHax - Takhe Kak XJieO YepHbI uiun
€I11€ YTO-TO, HO s HE MTOKYIal0 HEKOLEPHBIX NMpoaykToB. Hampumep, B marasus «Tus-
Taam» g He 3aX0KY, MOKET IOTOMY, YTO OH PSJIOM TYT HE PACIIONIOKEH. A B pyCCKUI
MarasuH, KOTOpPbII TYT psAJIOM, s MHOTHA 3ae3karo. Ho npu stom mexny Ilecaxom n
[[TaByoTom s Tyna He 3ae3xaro. [loToMy, 4TO TaM OBLIM MPOAYKTHI, KOTOPHIE MOTJIU

TaM He mnpojasanu xaMmen Ha Ilecax, a xamer KOTOpbI HAaXOQWICS B €BPEMCKUX
pykax Bo Bpems Ilecaxa..Ho myx oTHOcuTcs k 3TOMY OTpHuarenbHo. OH caM He
3aiifier Tyna. S mpoiry ero KymuTh YepHBIH XJied, OH KYyNUT YTO-HUOYIh B JIPYrom
MarasuHe. ... Mol My MockBHY, a s u3 [lutepa, a y nurepiieB ocoboe OTHOLIEHHE K
yepHOMy XJeOy ... S BooOule yxe MHOroe u3 M3panibCKOM KyXHH BocmpuHsuia. U
BCAKHE XyMYC U (pacoiu BCEBO3MOKHBIE, U aBOKa/10. 3a TOJIbl 3TO BCe HaKomuiaock. U
KOTJa s MpHe3kaya Crojia, MEeHsl BCe 3TO ycTpauBaeT U HpaButcs. Ho xned oxazancs
BOOOIIIE TAKUM...

Kaxk Bwvi omunocumecv K Opyzum acnekmam CIHUAHUA — mMeducoy penucueil u
2ocyoapcmeom ¢ Hzpaune? K Padobanamy u peauzuoznvim opakam u noxopouam?

MeHs 3TO 0TYaCTH HE KacaeTcs. Y HalllUuX POJCTBEHHUKOB, JOCTATOYHO OJMU3KHX... Y
MOET0 My»a ecTh OpaT, TaK y ero *eHbl oTel Obul pycckuM. OH yMep HECKOJIBKO JIET
Hazan. S He 3HaK Kak ero moxopoHwiu. [ToXopoHWIN Ha HEeBPEWCKOM KiaJI0HIIe.
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Berepan BoitHBI ObUI, BIOJHE yBa)kaeMblil denoBeK. S1 3HAIO YTO €ro B CHHArore
TYpHYJIH, €My KaK pa3 3To Bce ObLIO OJIM3KO, OH XOJWJI B CHHAror'y, €eMy HPaBHJIOCH
3TUM BceM 3aHuMaTtbes. OH ObLT HE €BpeeM U eMy 3TO ObLIO IPOCTO MHTEpecHO. Tam
IIPOXOJAT 3aHATHS JJI1 PYCCKUX NEHCHOHEpOB. [IOHATHO, ecnum OH corjacwuics co
CBOEH KEHOW M JT0YEPBIO, YTO CIOJIA MEPEe3KAET, CEMEMHO, TO TOYEMY HE XOJWTH B
CHHArory, yto0s! 6osblie y3Hatb. Ho ero Tam oueHb 06u1e/11, 4TO—TO TaKoe cKas3aly,
KaKyl0-TO Ta/IoCTh, U OH IepecTai. Sl He 3HalO ... 3TU MPoOJIEMBbl HEpa3pelIuMbl JIJIs
MeHs. Sl KOHEYHO CUMTAIO YTO MPABUIIBHO, YTO JOJKHBI OBITH PEIMTHO3HbIE Opaku U
MPOTHB CMENIAaHHBIX OpakoB MEXIy €BpesMHU W He eBpesiMu. A K pabOanyty.. Hy
CMOTPUTE, 3TO  OIOPOKPaTMYECKHMH  HHCTUTYT, 4YTO C HHUM  CJAeJaeulb?
bropokparnueckuii u ectb. S croga npuexana kak He3amyxkHss. [loromy 4To y MeHs
He ObIIO MevyaTu B pocCHiickoM nacnopre. S mpuexana crojia, Mbl MOAATIH JIOKYMEHTHI
B pab0aHyT U TOJIKO Yepe3 MOJToAa sl CMOTIJIa MOJIYYUTh MOATBEPKAeHNE Opaka... To
€cTb OIOPOKpPATHs, HO YTO MOJeNaeub. ..?

Kax Bwvt omnocumecey k H3paunvckum zocyoapcmeennvim npazonuxam (/lens
Hezagucumocmu, /lenv namamu nozuduwiux conoam, /lenv namamu Kamacmpogpoi,
[env Hepycanuma)? Kax Bot ux ommeuaeme?

Yro kacaercst Mom-a-11loa To OH MMeeT oueHb BaXHOE 3HaueHHe. S| He MOTY CKa3aTh
YTO OH IJI1 MEHSA CBAT, HO JIA MCEHSI OH HMMECT OYCHb 00JbIIIOE 3HAUEHHE. ﬁOM'
alMayT — BIIOJIHE KOHEYHO, sI BOOOIIE CYMTAI0 UYTO PEIUTHO3HBIC JIFOAH, KOTOPhIE HE
MpU3HAIOT rocyaapcTBo M3pawmnb, BeayT cedst HeOIaroJapHo B KaKOM-TO CMBICIIE.
Hurne u HuKoOr/1a eBper He MOTJIM TaK MOJHO CIIAaBUTh BCEBBIIIHETO M BOOOIIE KUTh
Kak €Bpeu, Kak ceilvyac B rocynapctse M3pawnb. Bce 3amoBenn mo OTHONIEHHIO K
Open, Ucpasnb, xk 3emsie. Bce 3T0 MOXHO celuyac naenaTb — HOPMAJIBHOE,
MTOJTHOLIEHHOE n3yueHue Tophl. S 3TOro He MOHUMAKO €CJTH Y€CTHO. Sl MTOHMMAr0 YTO Y
HUX HJE0JIOTHYeCKas mpobiema, HeT npuxona Mammaxa. Ho tem He meHee... S He
IIOHUMAro J'IIO)I@IZ KOTOPBIC BBIXOOAT HA ACMOHCTPAHIO, I CUUTAK0, YTO YTO-TO 371€CH
He B nopsJiKe. Thl BHIXOJIUIIb HA IEMOHCTPAIMIO C BparaMu €BpPEEB MPExJe BCEro, a
He rocymapcTBa. Kak MOXHO C HHUMH COJUIAPU3UPOBATHCA XOTh B KaKOW-TO
CTEIICHH. ..

To ecTb y MeHs Takasi, elI€ COBETCKasi COJIMJIaPHOCTh, BHYTPEHHSS ell€, BCEX €BpPEEB.
[lo nanmonanbHOMY NpHU3HAKY MOpexkae Bcero. KTo-to, s uMrtana, TOBOPHUII, 4YTO OH,
YEJIOBEK BIOJHE MEHTPHUCTCKUX W JIaXKEe JIEBBIX B3IUISI/IOB, «ITOABE3XKAsi K a3POTOPTY 5
YYBCTBYIO KaK MOHU B3IJVISIIbI MPABEIOT. A OKAa3aBIIMCh 3a TPaHULEH, 1 HUKOMY HE
MO3BOJIIO CJIOBAa XYyJIOTo ckazarh npo M3pamnb». M1 XO0Th y MeHsS Takoro HeT, HO 5
noHuMaro 371o. Ho s cuutato, 4To 3TO €Bpeiickas TOUKa 3pEHUs.

Bot ommeuaeme /lenv Hezasucumocmu?

Ha,na. B aTom rony s He oTMeudana, My 3abpan nereit u yexan Ha Kuneper, s He
xorena.. Crapuie AeTH HE NOEXald M OHMU JIBO€ MY)KUYMH U YETBEpPO JIeTeH,
3aMeydaTesIbHO MpoBenu BpeMs. U s Toxe. Y MeHs ObLT JeHb poXkaeHus kak pa3. Hy
J0Ma... 1 ¢ OOJBIINM YAOBOJBCTBHEM C HECKOJBKUMU MOAPYXKKaMH noodmanacs. 1
B Jlens [laMATH MBI TOKE CTOMM, JyMaeM.

3a kaxywo napmuro Bel zonocoeanu na 08yx npoweowux évtoopax (2006 u 2009)?
Kak Bvi omnocumecs k neespeiickomy nacenenuro Hzpauna?

3a KaKkyl MY CKaXeT, 32 Ty ¥ TroJIOCyi0. Sl TOYHO He TOMHIO... BO3MOXKHO 3TO ObLT
Xapnanb, BO3MOXHO 3T0 Obul Maxanb. Mel romocoBanu 3a Illapona, ecnu He
omu0arCh, ¥ IOTOM MBI ToJIocOBaNIM 3a HeTanusy.
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Kakoeo Bawe omnowenue k neeepeam, npuexasmum uz 6. CCCP, no cpagnenuro
c apadckum Hacenenuem (06a Hay. MEHbUIUHCIMEA 6 e8PelicKoll cmpane)?

He 3nato... apaboB s BocnpuHHMaro kak BparoB. HexoTopsiii o6pa3 Bpara. Xots s
MIOHMMAI0, YTO BOBCE 3TO HE TaK, HO ATU JIIOJU MHE a0CONIOTHO YYXJble, BO BCEX
otHOomeHuax. M s ux Oorock. M s mMOHMMar0 4TO OHM SIBISIOTCS YTPO30H MOETO
CYIIECTBOBaHUA 3/1eCb. MOEro HalMOHAJIBHOIO, JMYHOTO, CEMEHHOro M BOOOIIE
BCSIKOTO CyIIecTBOBaHMS. S mpeamowia Obl 4TOOBI OHM 3/1€Ch HE KUIH. [[axe meHou
CephEe3HBIX JMIIEHUN i cebs, ecnu Obl morpeboBanock. He Mup B 0oOMeH Ha
TEPPUTOPHUH, NTOTOMY YTO CUMTAIO 3TO IMOJHBIM OpeloM COBEpIIEeHHO. MOXHO 1aTh
oTcTynHble. JlaTh AEHET KakuxX TO. MHe Ka)KeTCsl YTO s1 Ha TaKUe KEPTBbI COIJIACHA...
Ecnu 651 mpeiaranu nenats Tpancdep, kak eni€ npeanaran JKaboTHHCKUH, s cHUTaI0
4TO 3TO ObLIA XOpollas ¥ MpaBUibHas uaesd. ApaOsl ke rpakaane M3panist A0 KHBI
OBITH JIOSJILHBIMU TOCYIaPCTBY U OHM HE UMEIOT IpaBa BECTH ce0s Tak, Kak BeAyT. Te
JIFOAM KOTOpbIE HE JOSUIbHBI K TOCYJapCTBY HE UMEIOT MpaBa ObITh €ro rpa)JIaHaMH.
Mgl xunu B Poccun B 4y>koM rocyzapctse, HO Mbl ObLITH JIOSUTbHBIMU TPaXk/laHAMHU.

MBI KUK B JYKOM TOCYAAapCTBEC W B OTHOLICHHUHM HAC IPOBOAWIIACH HCKAA
JUCKPUMUHAIINUA.

Sl He OYeHb 3HAIO NMPO AUCKPUMMHAIMIO B OTHOIIEHHUH apaboB ... s 3HAIO 4YTO
MPOBOAMUTCS ~ AHTUJUCKPUMMHALIMOHHAs TOJUTHKA... BCE OTH JUOepalbHbIe
NPUHIUIBI, «00pbOa 3a mpaBa yeraoBeKa» U T.J. JaBHO BBIPOAMIIOCH B aOCOTIOTHYIO
MPOTUBOMOJIOKHOCTb. MBI XK€ BHJIUM, KaK BEChb MHUpP COBEpPLIEHHO HArjo MOMUpPAET
BCE OTH IIpaBa 4YEJIOBEKa, a BOIAT TOJbKO IO mosoay WM3pawmns. YectHo rosops s
JlyMalo, YTO TUCKPUMHUHAIIMS €CTh, HO Y MEHS HET MO3UIIMH 110 TOMY BOIIPOCY, OMSAThH
K€ y MEHs He XBaTaeT 3HaHui. U xenaHus yrayOisaThes Cepbe3HO B ATY MpoOIeMy...
[To OoTHOLIEHUIO K PYCCKUM - sl KaK Obl HEMHOKKO OJIMKe K 3Tol npobieme. S cuutaro
YTO JIIOJM JOJDKHBI OBITH JIOSJIBHBI K 3TOMY rocynapctBy. [IpuexaB croja uesnoBek
JIOJDKEH OBITh JIOSTBHBIM. UTO KacaeTcsi ymeMyeHus B mpaBax... To M3pawnib - 310
€BPEUCKHUI HallMOHAJIBHBIN odar. OTo He AMepuka, He Kanana, He ABctpanus. U He
Oyzer ero. Ecnu uenoBek X04eT KUTh B CBOOOAHOM CTpaHe, MyCTh MOE3XkKAaeT B Ipyrue
CTpaHbl. DTO BBIHYXKICHHAas AUCKpUMHHALUA. M3pamnb He MoxeT cebe MO3BOJIUTH
OTKa3aThCsl OT E€BPEHCKOTo XapakTepa rocyJapcTBa B Yroiy TOMY, 4TO Obl y Bcex
Obutn paBHBIe IpaBa. Takoil yelloOBeK He HMMEET MpaBa 3[€Ch BBIUTH 3aMyX WU
KEHUTHCSI, HO Y HETO €CTh BBIXOJ, €r0 MIPU3HAIOT KEHAThIM U Y HETO €CTh BCe MpaBa,
€CII OH 3aKJIFOYUT TPaXJAaHCKHM Opak. DTO KOHEYHO yCTyINKa. XOTS ¢ PEITUTHO3HON
TOYKH 3pEHUs] HEXOPOIIo, KOTJ]a BCTYNaloT B Opak eBpeu u HeeBpen. Ho y MeHs HeT
HUKAKOM MJEeH MO MOBOAY TOTO Kak pemuTh 3Ty hpobiemy. EBpelickuii xapaktep
JIOJIKEH COOJI0IaThCA, JaXKe €CIIM OH UM BJIEUET 32 cOOON HEKOTOpble HeYyJ00CTBa, ATO
Hen30exxHble BemM. PaBHBIX MpaB A Bcex He ObiBaeT. Bee mroam pokparorcs
HepaBHBIMU. M HACKOJIBKO TOCYJapCTBO MOXET, OHO 00S3aHO J1aTh PAaBEHCTBO CBOUM
rpaxjaaHaM, HO TpakaaHe o0s3aHbl ObITh JIOSUIBHBIMU. Te TrpakaaHe KOTOphle
MPOSBIISAIOT HENOSIBHOCTh, HA MOM B3IJISA, MPAaBWJIBHO JUIIMTh UX TPa)JIaHCTBA.
Korna sTa HENOSIBHOCTD JOXOIUT 10 aHTUM3PAWJIbCKUX BBICTYIUIEHHH. Te pycckue u
YKpauHCKHUE MapHU, KOTOPbIE CI0Jla MpUeXalld U MUIITYT aHTUCEMHUTCKHUE MOCJIaHus. ..
s YUTAl0 3TO B MHTEPHETE... UX HAAO JAENOPTUPOBATH, JIMIIATh rpakaaHcTBa. OHHU
MOTYT XKUTh B JPYrOM MecCTe, TJie BIacTU Ha 3TO CMOTPAT MHaue. S He moHumaro
[I0OYEMY HYKHO OTHOCUTBCS K 3TOMY TEPIMMO. DTH JIOAM AOJDKHBI 3HATH, UTO 32 3TO
roJlaraeTcs Haka3zaHUe, 3TO He JIOJKHO MPOMTH O0e3HaKa3aHHO. DTO HENb3sl OCTABIATh
Ha CyJ] BCEBBILIHETO, 3TO JIOJKHO OCTaBaThCsl B pyKaxX YEJIOBEKA.
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