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Christian Immigrants in the Holy Land

The qualitative study included interviews with five FSU immigrants (two men and
three women) who identify as practicing Christians. Three of them (Ruslan, Sergei
and Marina) are members of a multi-confessional Christian community (church)
called Living lIsrael (Zhivoi Israel in Russian) in the vicinity of Beer-Sheba; one
(Tanya) is an Adventist and one (Larissa) is not affiliated with a regular church.
Zhivoi Israel is a curious case of a New-Age style Christian parish; the community
includes around 100 members of diverse age and social status, including many nuclear
families. They hold services on Saturdays in a large hangar turned into church/social
club. Services include live music and a lot of singing and dancing, with the
atmosphere resembling American Black churches. There is a youth church band, in
which their pastor participates (and writes songs for); special services for the children
are held in a separate room. Apparently, a service with non-liturgical music, singing
and dancing is in stark contrast to traditional Russian Orthodox Church atmosphere,
so this particular community is rather exotic and stands out among other religious
parishes Russian immigrants join. Adepts of more traditional religiosity (like Larissa)
avoid this church and call it ‘a circus.” The church arranges for the members’
transportation on Shabbat when there is no public transport (many have no cars) and
offers meals; it also serves as a site of holiday celebrations, weddings, memorial
services, and other lifecycle events. The members form a closely-knit support
community and help each other with various everyday matters — finding jobs, health
care providers, child-minding, etc.

We start by introducing the brief profiles of our informants (using aliases). For all
married informants mentioned below — both spouses were church members and
children often participated too. All of them, except Marina, had become Christians
back in their home cities and actively sought a local community to join upon
migration.

Larissa (42) is half-Jewish (on her father’s side), married to a Russian man and has
two teenage daughters. She arrived in Israel in 2000 from a south Russian city of
Rostov and continues to work as math teacher (her original occupation) in a Beer-
Sheba school. She is closer to traditional Orthodox Christianity than others and hence
did not join the nearby parish of Zhivoi Israel which she describes more like a
“singing society” than a church. She tries to attend a mass at least once a month in one
of Jerusalem’s Russian churches. Every year on the Easter holiday, Larissa and her
family travel to the St. Mary Church in Galilee that she considers a truly holy place
and herself - a member of this parish. Larissa is an articulate woman with independent
(and often harsh) opinions on the matters of Judaism and Israeli realities. The almost
full interview with her (in the Russian original) appears in the end of this article.

Marina (31) is Jewish and married to a Jewish man whom she met in the church. She
came to Israel with the Youth Aliyah program after finishing high school in
Belorussia in 1998, with the intention to continue to the university in Israel, but has
failed to get admitted and for many years has labored in various unskilled jobs.
Marina was introduced to the church Zhivoi Israel by a friend and has been a steady
member for 4-5 years.

Tania (29) is Russian and single; she is a graduate student of English at Ben-Gurion
University and has several part-time jobs to support herself, including one as a TA in
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her academic department. She came to Israel in 2003 from Tashkent with her mother
(who had discovered the Jewish origin of a long-lost paternal grandfather). Both
women had joined the Seventh Day Adventist community (also of western missionary
kind) back in Tashkent and upon settling in Beer-Sheba ‘transferred’ to the local
Adventist society, which assisted them in all daily adjustment matters in Israel. Tania
understands her move to Israel as a religious calling that she has conceded to,
regardless of her own wishes.

Sergei (33) is Russian married to a half-Jewish woman with whom he came to Israel
from Moldova in 2001. He used to be a heavy drinker who drifter between temporary
jobs; at one time he owned a stand in the street market and got into trouble with local
racketeers; Israel was a refuge for him and his family. In Israel, Sergei and his friend
have opened a small medical business, offering treatment to orthopedic patients with
Korean massage beds imported from Russia. He is active in Zhivoi Israel community.

Ruslan (36) is half-Jewish, married and a father of two. He came to Israel in 2001
from Kishinev after having started formal religious studies there and proceeded on
this path in Israel, becoming a founder and pastor of Zhivoi Israel church. Ruslan is
supported by members’ donations and serves in many different functions — religious,
social and organizational. He had learned the informal, social style of church services
from Charismatic Christian missionaries back in his Moldova in the early 1990s and
implemented it in the church he organized later in Beer-Sheba.

Below we present some highlights from the interviews, performed after the services in
the church premises or at home (with Larissa and Tania). The interviews lasted on the
average 1.5 hours; they were tape-recorded and transcribed for thematic analysis.

Becoming a Christian

As it often happens, most informants had been driven into the Christian fold by other
people, often in the moments of crisis, personal loss or a difficult transition. Thus,
Ruslan and Marina befriended active Christians or missionaries and started visiting
Church and reading the Bible on their encouragement. For example, Marina told:

I was not a believer before coming to Israel. When 1 lived in Belorussia, |
generally had no spiritual interests; | was just an easy-going girl and
spent most of my time hanging out with friends, partying,.. I didn’t want to
study or work hard. But there was no money, no security...so my parents
decided that |1 would be better off in Israel and persuaded me to make
Aliyah. I came to stay on the kibbutz and learn Hebrew, but | was very
lonely and unhappy in these initial months. This is when | started thinking
about G-d and looking for other believers around me — there were several
Christian women who came to work on the kibbutz farm...I was in a bad
moral state, increasingly sliding down, missing the classes and work
shifts...this is when | met this older woman who became a real friend of
mine and brought me to the church.

Pastor Ruslan told that his paternal grandfather had been a rabbi and often spoke to
him about G-d when he was a little boy; he also introduced him to the Bible. Later, as
an adolescent during the turbulent post-soviet years in his native Kishinev, Ruslan met
a group of western Christian missionaries, who were singings and talking to young
people inviting them to join the church. He liked them a lot and gladly joined the
community, later choosing religious studies in a seminary as a vocation. Ruslan
underscores that he detests the separation between various religions and churches and
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that he always leaned towards ecumenical streams of believers who assert that G-d is
one (Jesus Christ, naturally); confessional fights about which religion is right make no
sense to him. He made a special effort to build a religious community open to all
Christian believers, including Orthodox, Catholics, Baptist and any others, except
Adventists and Jehovah’s Witnesses who, in his view, are more like closed sects.
Ruslan also stressed that their church invests a lot in social and charity projects,
maintaining a rehabilitation center for drug users and alcoholics (mostly Russian
speakers), who had been rejected by all other Israeli treatment frameworks.

Sergei became religious back in Moldova when he lost all his assets, was in deep debt,
and his life was daily threatened by local bandits. He believes that G-d has led him out
of the woods in this crucial moment of his life and later inspired him to move to the
Holy Land, which was possible thanks to his half-Jewish wife. He also credits the
Lord for helping him to find the successful idea for a new business in Israel and
eventually realize it.

Larissa reflected about why she became a Christian:

I became a believer gradually, over the course of years, and in Israel my
faith became even stronger...In Russia it was easy to be an Orthodox
believer, almost everyone is these days; it became almost a fashion...But
in Israel it is a trial of my faith...I am very sorry that there is no Russian
Orthodox parish in my city; most Christians | know here belong to various
weird sects...Faith is as natural as breath to me — this is how I grew up,
who | am...all the literature and music | love are full of Christian
symbols.

She added later:

I am sure that Christianity is the only true religion because it underscores
the spiritual side of human life, personal growth and creativity. It
encourages helping others not as duty or for fear of punishment but
naturally, by the call of the heart. I think that every human being is
initially born Christian because s/he empathizes with every living thing
and his heart goes out to any suffering. The essence of Christianity is
spirit and goodness, but it is often misrepresented and used for bad
purposes, or turned into a dogma by the Church. It’s a shame, because the
original Christian ideas are so wonderful...

Tania asserted a few times that G-d has led her mother and her to Israel, and if His
will ever changes, she can easily find herself in any other place — particularly in
Europe, where she may continue her education if proper scholarship comes by.
Paradoxically, she seems to be an ambitious young woman who seeks academic
achievement and is quite successful, given her modest background (she is first
generation college graduate) — but she construes all that happens to her as a result of
divine intervention rather than her own hard work. She spoke about her view of
religion and faith:

I have a similar take on all religions: they are ideologies and
organizations with their own structure and order. While G-d for me is a
living idea, He is always with me and on my side; | don’t even know why
He loves me...G-d is not a dogma, but religion is and it makes life easier
for some people. Not only in Judaism - in Christianity we also have many
rites and rituals- which | am rather indifferent to, because people comply
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with them out of routine, without thinking...Church rituals have a share of
hypocrisy in them — as if by lightning a candle in the church you pay some
due and this exempts you from trying harder and becoming a better
person...In every church, there are people who are true believers and
those who are simply formalists and have no real spirit of Christ.

Larissa mused half-jokingly about her split Russian-Jewish identity:

To be Jewish for me means to take it to the heart when Jews are unfairly
criticized or hurt...to shed a tear when watching a Jewish wedding scene
with a broken glass in a Hollywood movie...to believe that Jews are
smarter and more successful that the rest.

My Jewish self loves gefilte-fish and a few familiar Yiddish songs; it also
believes that Israel is a better country to live in (although I haven’t lived
elsewhere) [laughs]. My Russian self is all the rest: my language, my
cultural ground, everything — of course, my Russian part is much larger,
but these two identities coexist rather peacefully.

Interestingly, none of the informants who were ethnically Jewish (partly like Larissa
or Ruslan or entirely like Marina) had few qualms about their choice of the Christian
faith. All of them saw Christianity as a spiritual development, and an improvement,
over Judaism, which had served its historical basis (now badly outdated, in their
view). All of them believed that the Holy Trinity tenet embraces both Judaic and
Christian theology with no essential conflict between them; if the conflict exists at all,
it reflects political and ideological fights between churches and rabbis. All informants
also made a clear distinction between faith as a personal spiritual phenomenon and
official religions and authorities as external institutions that are less important and at
times even hostile. The main advantage of organized religion, in their view, is that it
creates a supportive community of believers that helps an individual to stay on the
right path and not to despair, even in stressful circumstances such as those that
immigration always entails. All informants, except Larissa, were church members and
repeatedly stressed the important supportive role that pastors and other believers
played in their lives in Israel.

General adjustment in Israel

All our informants arrived in Israel at a young age and had a reasonably good chance
for social adjustment and economic mobility. Their level of ambition and
preparedness for hard work has been decisive in setting these informants’ trajectories.
Thus, both Tania and Marina had plans to get university education: Tania is indeed
studying for a graduate degree, and also works as a TA, while Marina has only
managed to complete a course in preschool education, but does not work in a
kindergarten, cleaning offices instead. Sergei started his life in Israel by toiling at a
factory assembly line, got very frustrated and then “G-d helped him to find the right
way to make a living”: via a church acquaintance he embarked on a new business
offering therapy to orthopedic patients by means of Korean massage beds imported
from Russia. Economically, their business is barely surviving, since they charge low
fees (allegedly, being driven by the helping ethos, not profit); but Sergei is very proud
of their achievement and his personal contribution to community wellbeing. Larissa,
the only one with a white-collar occupation in this group, continues her work as a
school teacher in Beer-Sheba, with a moderate salary. Given lower living costs in the
Israeli South, all informants could make a living with a relatively low income they
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have; some have even purchased apartments and second-hand cars. The common
denominator was that all of them were satisfied with what they had achieved in Israel,
which they saw as a definite improvement over their pre-migration lives in the FSU.
Larissa summarized her life in Israel in this way:

I have nothing to complain about. The initial years were hard, but now |
got used to the country and its people and can say that | am largely
happy... | work in my original occupation, which is a great luck. The
students are good to me. My salary is decent enough, my husband works
too, so we can meet most of our daily needs. We haven’t traveled abroad
yet [except back to Russia to see the husband’s parents] but we’ll be able
to some day. The important thing is peace and quiet in this troubled
country, as well as health, G-d willing... The children are doing well
here; | am glad that they are living in the Holy land. This is not about
being closer to G-d, as some people say — this is nonsense; you can pray
to G-d anywhere, the place doesn’t matter if you pray sincerely. Simply it
feels good for all of us to live in the homeland of Jesus.

On the other hand, pastor Ruslan shared his feelings about Israel as a hard place to be:

This is a very difficult country to live in — for everyone, but especially for
Christians, because our religion is not supported here. If | wasn’t a
believer — | wouldn’t be able to survive in Israel. Israeli Jews are not a
likable crowd, they are pushy and rude to the point of violence... and their
bureaucracy, their government are full of flaws, of corruption, even sex
scandals...it’s a shame, especially for the so-called Chosen People... But
nevertheless, as a Christian — | have to accept and bless everyone, even
the ones who inflict pain on me [Ruslan has been repeatedly attacked for
his Christian proselytizing].

The difficulties of economic and social adjustment that out informants experienced as
immigrants in Israel were fairly typical of most Olim, yet they often suffered from an
additional stress due to their religion. Like Ruslan, all informants mentioned the
theme of social prejudice and/or discrimination against them as Christians (more on
this below). Yet, each and every one of the informants emphasized that they were
largely happy with what they have and did not plan to return back to FSU or emigrate
elsewhere (with the exception of Tania who might pursue further education in
Europe).

Attitudes towards Judaism

All informants expressed formal respect for Judaism as the ‘law of the land’ they now
live in, but found it hard to establish any personal connection with its communities
and practices. Marina is an interesting case, since she is Jewish and had been raised in
Belorussia mainly by her Jewish grandmother. Marina recalled that she witnessed
Jewish traditions at home from an early age: her grandmother kept a kosher kitchen,
cooked Jewish dishes and even baked her own matzoth for Pesah. Yet, young Marina
had not perceived these deeds as religious duties, but rather as ethnic of folk culinary
traditions and did not take them seriously. Only in Israel Marina learned about Jewish
dietary laws and modified her own cooking and kitchen practices separating dairy and
meat products, although not strictly and not for religious reasons (“it is simply not
tasty and repulsive, like eating steak with chocolates’). She made sure to stress, for
example, that she and her husband refrain from eating pork not to comply with the
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Judaic ban, but because pork is often fatty and they are both overweight. She still
understands Judaism as a code of everyday behavioral rules rather than a religion in
its own right. Marina said:

I respect Judaism, as it is the basis of Christianity. The fact is that
Christianity is a more modern kind of religion: it has developed and
changed along with society, while Judaism remained ossified as it was
three thousand years ago. Judaism has multiple rules and bans but no
actual faith... Many religious Israelis believe that it’s OK to be a mean
person for most of the year, then to fast on Yom Kippur — and have all
your misdeeds pardoned. Another trait that | dislike in Judaism is its strict
division between insiders and outsiders by the principle of Jewish blood.
The outsiders (goyim) - like Russians or the Arabs - can be mistreated, as
if they are half-human and don’t count. By contrast, a Christian treats
every stranger as his or her brother or sister.

Larissa (half-Jewish but raised as Russian) said, along similar lines:

I rather dislike Judaism as religion and especially detest the Ultra-
Orthodox Jews. They are mostly arrogant good-for-nothings, with all
their black suits, head covers and long skirts — what makes them think
they are more deserving than anyone else? People not like themselves are
all so-called goyim; | wonder who gave them the right to sort people into
categories — who is worthy and who is sub-standard? | am sure they live
in a folly — G-d doesn’t care about all the rules they observe so strictly
and demand from others to observe.... They have to faith, just the rules of
conduct. By and large they are mediocre, uneducated folks, but all keep
an air of self-importance as if they are saviors of the world...

In line with her view of Jewish traditions as meaningless, Larissa and her family
usually refrain from any special actions on Jewish holidays, although they celebrate
Israeli Independence Day and also have respect for the national memorial days.
Larissa and other informants called Christmas and New Year their favorite holiday
season; all of them also celebrate Easter and some merge it with the Jewish Passover.
Contrary to Larissa, other informants did mark in some form the High Jewish
holidays; many were also respectful of Shabbat and were aware of the Jewish dietary
rules. They expressed their ambivalence as to these practices, torn between complying
with the local customs they wished to respect and their Christian conscience. Thus,
Tania, who is Russian and Adventist Christian, but also relates to the alleged Jewish
ties in her ‘bloodline’, said:

Living in Israel as a religious state did not change my view of Judaism — |
have always respected Jews as Chosen People who bear a special
responsibility to lead and enlighten others. | accept Judaic rules of life as
a given, without complaint. I know that some people are annoyed by the
lack of transport and closed stores on Shabbat — but | am not bothered by
this, on the contrary — | enjoy the quiet, the lack of commercial fuss...l do
not do any work on Shabbat, this is my only day of rest...but we don’t
light candles...nor do we do any other Jewish holidays, they are not really
ours...l sometimes feel uneasy about it — when everyone around us
celebrates and we are indifferent...but we can’t help it. Yet, I do observe
some Jewish customs out of respect — like not eating pork.., eating
matzoth on Passover... | also say a special prayer on Yom Kippur.
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Larissa said in a similar spirit: “Although we don’t keep kosher at home, but still the
Israeli atmosphere affects us in many ways. Like you cannot bring a ham sandwich
for your lunch at work, and also won’t eat a beef stew and yogurt in one meal... | do
buy non-kosher produce in Russian groceries, but we are all more considerate about
where and how to consume it”.

Like Larissa, Ruslan had very negative attitudes towards Judaism. He said:

This is an obsolete and dead teaching... Just listen to these Talmudic
scholars and Cabbalists — how do they treat Biblical texts? They mix
letters with numbers, establish some numeric regularities, search for
hidden messages...They turn these sacred texts into a riddle, a difficult
puzzle to solve — who can understand them? A true religion should be
clear and transparent for all and reassert itself by the good deeds.

In the spirit of Christianity, all our informants considered ethnic origin and blood line
unimportant. None of them perceived mixed marriage as a threat to Jewish continuity
(that has no special value for them) and some, like Ruslan, believed that it is actually
positive, as it “increases diversity and improves human breed.” Marina emphasized
that she married a Jewish man not for his Jewishness, but because he is a kin spirit
and a fellow Christian. All of them asserted that Judaic preoccupation with ‘blood and
ethnic purity” is morbid and borders on racism or even fascism (Larissa). She also
opined that the only relevant criteria in marriage are human qualities of the partner,
his/her level of education, mutual understanding and shared values. Reflecting on the
matters of conversion to Judaism, Larissa said:

Soon upon arrival in Israel, |1 considered giyur, for the sake of my
daughters. But when | found out what kind of commitment Orthodox giyur
implies, | gave up and decided that my girls will have to solve this matter
for themselves when they grow older. Now my elder daughter has already
told me that she won’t do it, and | fully understand her. Judaism is an
ancient religion, but with all due respect — its practical expressions are so
odious: all these mikveh, shulhan aruch and other absurdities... And then
Judaism is overly preoccupied with the matters of blood and ancestry, this
is too materialistic. Like, if you had been born of the right kind of mother
— well done, but if not — it’s you own fault, should have chosen a better
mom, so you are out of the fold. What kind of twisted logic is this?! In this
way Judaism alienates others, because it selects and separates by blood...
If matters of the blood weren’t so central, everybody here would stop
fighting over the Holy Land and all would come praying in the same
Church. Dividing the Land is so stupid — it anyway belongs to G-d, not to
humans.

Like Larissa, all other Christians in this small sample considered Judaism non-
spiritual (bezduchovny), materialistic and overly preoccupied with rituals and rules,
and therefore not attractive for anyone engaged in spiritual search. None of them
considered giyur or wished that their children would convert to Judaism in the future.
Marina considered the very idea of changing one’s ethnic identity by means of
symbolic acts absurd and immoral. Like she could never become a Russian, a Russian
could never become Jewish — “all this is just a masquerade and a deception,” she
opined.
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Perceived discrimination of Christians

All our informants agreed that Christians are unwelcome in Israel and that they often
have to conceal or downplay their actual faith in order to get economic foothold and
maintain everyday social relations with other Israelis. In our informants’ view, both
Sabras and Jewish Olim from the FSU were especially intolerant of ethnically Jewish
Christians, perceiving them as disloyal and pervert, while ethnic Slavs were construed
as ‘natural Christians.” Thus, ethnically-Jewish Marina, who was generally satisfied
with her life and social relations in Israel, said:

Israelis have never mistreated me as an immigrant, but | have felt
isolated, even discriminated, as a Christian — since | never concealed my
faith from anyone. Once a religious Israeli coworker threatened that she
would report on me and I’ll get fired...But | did not do a thing about it;
my true self is more important than a job. And in the end — she was laid
off and I stayed. If you work hard and are nice to the people around you -
they appreciate you, because conscientious workers are very hard to come
by in Israel...Several coworkers advised me to leave Christianity or at
least not to wear a cross, but some others on the contrary were curious
and asked questions — | told them what | know and even gave a Hebrew
translation of the New Testament to one Moroccan woman...Some Israelis
are not so happy with their traditions and are looking for the true faith...

Acutely aware of their otherness in Israel, the informants used different tactics to
manage their identity in different circumstances. Thus, Larissa told that she never
wears a cross on top of her clothes to work or in other public places, concealing it
under the garments. When she was hospitalized and knew she would have to undress,
she left the cross at home, so that “not to stir unnecessary anger or dismay among the
staff and other patients.” Tania told that she had learned a lesson when the first owner
of the flat she and her mother had rented took off the mezuzah from the door frame
upon learning that they were Christians, explaining to them that mezuzah cannot be
anywhere near a cross. Tania and her mother were hurt and ever since felt insecure in
the home that was ‘marked’ on the outside as non-Jewish (with an empty place
instead of mezuzah). In the wake of this encounter, Tania did not reveal her faith to
anyone at the University where she studies and works.

Ruslan and Sergei, on the contrary, are very open if not demonstrative as Christians.
Sergei blesses every client that comes for treatment in his clinic and openly prays
while the massage bed is in operation — which, he believes, augments the treatment
effect. Ruslan told that he has been attacked by local youth in various Southern towns
where he comes to talk to the locals (i.e. proselytize) in order to attract new members
to his church Zhivoi Israel. His car has been vandalized while he was conducting the
services; he received threats to his home mailbox, etc. — all this campaign against him
being sponsored, as he believes, by Beer-Sheba’s Chief Rabbi, his personal enemy.
He told with much poise that when he meets Judaic activists that offer him (as an
apparent Russian immigrant) to place tefillin and help him find tshuvah, he responds
with “G-d bless you, but | believe in the true Messiah” — which a few times earned
him a few heavy blows and many curses from the by-passers. However, the hostility
of the locals does not shake the faith of these believers, but rather makes it stronger.
As a role model, some of them referred to early Christians who had suffered from the
Orthodox Jews for their subversive faith.

91



Conclusion

This small sample of former Soviet immigrants who are of Christian faith exemplifies
some typical issues that this minority faces in Israel. Many of them have low levels of
formal education and no occupational record to speak of, with the ensuing difficulties
of entering host labor market and earning a decent income. Many Christians feel
alienated from the mainstream Israeli culture and hence make no effort to learn
Hebrew, which further hampers their social and economic mobility. Most are
unwilling to conceal their faith and often pay the price for their otherness — starting
from social isolation by coworkers (Marina) and all the way to street violence and
hate mail (Ruslan). Despite many struggles they face in the new society, Christians
often underscored their satisfaction with whatever they have achieved and did not
regret the decision to move to Israel, seeing it as the act of divine intervention in their
lives (“thanks to the Lord that has led us to the Holy Land”). None of them expressed
their with to return to the FSU or move elsewhere in the near future, although they
were open to their children’s possible future wish to seek better lives outside Israel.

Most Christians looked for a safety net and social support in the familiar Russian-
speaking circles, particularly in the communities consolidated around Christian
churches. The variety of churches have emerged in response to these spiritual and
social needs of the immigrants; some of them are more traditional Russian or Greek
Orthodox temples, while others (exemplified by Zhivoi Israel) are rather exotic,
modeled on contemporary charismatic churches that resemble social clubs with
elements of liturgy and prayer. Through churches, these Olim meet with Christian
Arabs and other non-Jewish residents, such as foreign labor migrants; this expands
their social networks and fortifies their image of Israel as multi-ethnic and multi-
cultural society. Another recent qualitative study (Raijman and Pinsky, 2011) has
shown that Christian Olim have more positive feelings towards the Arabs (whom they
meet as fellow Christians) than do most Jewish Olim, who have no personal contact
with any minorities and construe all Arabs as enemies. This study has also shown that
the Christians define in similar terms the social distance they have to native Israelis
and to the Jewish immigrants from the FSU, as both categories openly dislike and
isolate them. Many members of the Christian minority challenge the ethno-national
regime of incorporation based on the Jewish ancestry and try by all means to avoid
contacts with the authorities representing this regime (e.g., rejecting the option of
giyur). This theme was rather prominent in our interviews too (exemplified especially
by Larissa but also by Marina and Ruslan).

While ethnically Slavic immigrants treat their Christianity naturally, as defined by
their original culture, those partly or fully Jewish have to overcome some internal
qualms (however mild). Often this potential conflict is solved by stressing common
roots of the two religions and their historic entanglement in the Holy Land. Judaism is
typically construed by our informants as an obsolete faith stressing mainly rituals and
everyday behavioral rules, while Christianity befits modern living, is spiritually
developed and centering on the personal relations between self and deity. Despite
their ideological negation of Judaic customs, many Christians (especially those partly
Jewish) still comply with the ‘laws of the land’: pay some symbolic dues to the Jewish
holidays (e.g., buy matzoth on Pesah, light candles on Chanukah) and respect the
basic demands of Judaism (e.g., not mixing dairy and meat foods, not eating pork, and
not working on Shabbat). Thus, despite cherishing their separate identity, the
Christians fall in line with other recent FSU immigrants in terms of selective
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acculturation to Israeli way of life that ultimately improves their chances for social
inclusion and some economic security.
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HNHuTrepBbio ¢ JIapucoil, XpuCTHAHKOM (C COKPALLEHUSIMH).

Pacckaxcume KOpomko o cebe

Memns 30ByT Jlapuca. Mue 42 rona, g 3aMmyxeMm, y MeHs ABe AeBo4ku — 16 u 10 jet. A
yuuTeNb, 3aKOHUMIA yHUBepcuteT B PocroBe Ha [lony. B M3paumne mpenogaro B
IIKOJIE MAaTEMAaTHUKY, J1ato yacTHble ypoku. B U3zpawnse ¢ 2000 roxa.

Bawe omnowenue k eepeﬁcmey U KAK OHO U3MEHUJIOCDb 6 H3pauﬂe

Moe eBpelicTBO MHE Ba)KHO, IIOTOMY YTO €clii Obl MOW OTeI] He OB eBpeeM, TO s Obl
B M3puanp npuexaTh ObI HE CMOIJIa Tak Kak MOH My pycckuil. BeITh eBpeem ams
MEHSl — 3TO 3HAUUT OOMXKAThCs KOT/Ia €BpeeB KPUTHKYIOT, WM €lle KaKhue-HuOYyIb
AHTHUCEMUTCKHE IITYKUA. BBITH €BpeeM — 3TO OT3bIBaThCS IYLIOW, KOrja B KaKOM-
HUOYIb TOJUTMBYJACKOM (uibMe Ha cBaapOe pa3OWBalOT CTakaH. beITh eBpeeM —
3HA4YMT, CYUTATh ceOsl yMHEe IPYyTuX (CMeeTcs).

Kakx wm3menmsiocr mMoe oTHomeHue K eBpeictBy? OHO crTanmo 0Oojee 0OpsIOBBIM.
PanbIie s MOHATHS HEe MMeJa Mpo eBpeiCKue Mpa3IHUKH, Pa3Hble KpacuBble 0ObIYau,
HaBpOJE 3a)KWTaHus cBedY B XaHyKy. [loTom paHpmie s myrana MBpPUT M HIHWII, a
Ternepb Ha UBPHUTE 51 MOT'Y TOBOPHTH, a Ha uauIIe — neTh (Jlapruca yyacTByeT B pyccKo-
SA3BIYHOM XOpe, o0beaunstomeM okono 30 Berxoanes u3 CHI' B Bo3pacre ot 20 10 60
JIET).

Pycckast u eBpelickast KynbTypa y MEHS Pa3JeistoTCs TaK: MO-€BPEHCKH — reuibTe-
¢ur, mapa 3HAKOMBIX MECEH Ha UAMII U MO€ MHEHHE, 4To B M3paune mydie, 4eMm B
ApYyTUX MecTax, XOTs i B JApYyrux mectax He Obuia (cMmeercs). Ilo-pyccku — Bce
ocranbHOe. EBpelickasi 4acTh HE MEIIaeT MOEH NAEHTUYHOCTH, IOTOMY YTO 3TO OYEHb
MajeHbkas 4actb. OcoOCHHO B KyabTypHOM IuIaHe. [lo KpoBHM s — Ha TOJIOBHHY
pycckas, Ha MOJOBUHY — €BpEilka, HO B KYJbTYPHOM IUIaHE pyccKas IOJOBHHA,
KOHEYHO, OOJIbIIIe.

Pyccxue, esgpeu u uspauilbmisane

EBpeu oTianyanuch ot Ipyrux rpaxiaH, TeM, yTo Obuin ymHee. Eciu Ha nBepu Bpaua
ObuIa HamMcaHa eBpeiickas pamMuiIus, s Bcersia Kak-To eMy Oonblie goBepsuia. Jlo cux
nop s MOMHIO BpayuxXy M3 CTYJIEHYECKOW MOJUKIMHUKA — ee 3Baiu [ammHa
HcaakoBHa. OHa MHE NIpPaBWIBHBIM JUAarHo3 IMOCTaBWJIA, a BCE OCTAJIBHBIE TOJBKO
oTMaxuBaiIuch. [loTom yunrens-eBpeiiku — Bcerza ObUIM JIydllle BCeX Mpouux, Oosee
HOpMaJIbHBIE IO XapakTepy, Oosee NpenaHHblE CBOeW paboTe, Oojiee MOpPsIOYHBIE
moau. He 3Haro modeMy, HO B ILIKOJIE, TZI€ sl yYWJIACh BCE YUUTEIBHMIIBI PYCCKOIO
A3bIKa ObUTN eBpeiikaMH.

W3paunbTsiHe OTIMYAIOTCS OT PYCCKO-sA3bIYHBIX eBpeeB. Ho He Bce. OOpa3oBaHHbBIE
allIKeHAa3UM OT PYCCKO-S3bIUHBIX €BpPEEeB HE OTIMYalOTca. A He 0O0pa3oBaHHbBIE
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MHU3PAaXUM — OYEHb OTIHWYaroTCs. [IoTOM m3paunbTsHE HE BCErJa MOHUMAIOT FOMOP,
O0COOCHHO YEpHBIM, U HEe TOOAT nuHU3MAa. S aymaro, U3paubTSHE MPOCTO MEHee
ucropyeHHble. Y HUX Oblaa Ooiiee Jierkas KM3Hb, Y€M Yy Hac, MO3TOMY OHHU Ooiiee
no3utuBHble. OHM HE HOCHWJIM B3STKHM BO BCE MECTAa, UX TaK HE YHW)XXaJlIH, OHU HE
CTOSUITM B OYepe/six, Ha HUX WX HAYaJIbCTBO HUKOT/Ia TaK HE Opajio, KaK ATO OBLIO
npunsTo B Cotoze. M3paunbtsne 6onee nusbdbanoBannbie. [loaToMy oHU sydile.

Cmewannvie OpaKu u eepeiicmeo

S He monumaro Bompoca. Kak 3T0 — NpoAomKEeHHE €BpPEMCKOM HIAEHTUYHOCTH?
CHayana g xoTena cjejlaTh T'MIOpP, HO MOTOM 3TO OKa3aJloCh CIIOKHO, BEpHEE MHE
CKa3aJiv, 4TO 3TO CJIOXKHO U 5 He ctana. [Touemy s xoTtena — pagu nereil. Y MeHsl BEb
Bce-Taku JeBouku. [loToM s pemmia, 4To OHM MOAPACTYT M CaMU BCE pelIar.
Crapmias yxe MHe ckaszajla, 4To oHa He Oyzner. M mpaBuiibHO, MyIau3M — OYEHb
JTIyXOBHasl peJIUrus, HO B €€ MPAKTUUYECKOM BBIPaXEHUH — CTOJIbKO oauo3Horo. Kakue-
TO MHKBBI, ITyJbXaH apyX, B-oOmem Open. la u BooOIe Mygan3M CIUIIKOM 3aHST
BOIIpOcOM KpoBH. Kak-To 310 MaTepuanbHO. Poawiics oT Hy)KHOM MaMbl — MOJIOJIELL,
POIMIICS OT PYroil — caM BUHOBAT, HaJl0 ObLIO JIyullle BBIOMpaTh MaMmy. B nynanzme
— 970 TyIaBHas omuoOka. Ecnu Obl HE 9TO, HMKaKoi ObI BOWHBI C apabaMu yxke Obl HE
ObUIO — Bce apadbl ¢ pajioCThIO MEpenuId Obl B MyJau3M U Bce Obl APYKUIIU, BCEe ObI
MOJIIUIUCh B OJTHOM IIEPKBH, U HHUKTO Obl He nemmn CBaATyro 3eMio. OTO Tymo —
JIENUTH 3eMITI0. 3eMIIsl — OOXKbsI.

3amMy’K HAJ0 BBIXOJIUTH 33 MOPSIOYHBIX JIFoAeH. UTOOBI OBLIIO IOHWMaHUE, OJIU30CTh,
9TOOBI OBLT XOPOIIMI XapakTep. YpPOBEeHb 00pa3oBaHUs BaXkeH. A y €BpeeB 1TO
HEMPaBUIIbHO. Y HUX TJIaBHOE, YTOOBI OH OBLT €Bpei, a OCTaJbHOE — XOTh TPaBa HE
pacTH, a eciiM y Hero Tpu kiacca oopazoBanus? O 4yem ¢ HUM roBopuTh? Mo cynpyr
— pyCCKHH, s yXe ckazana. Ecim decTHo, TaM rie s Bpallajach, U B IIKOJE U B
WHCTUTYTE, HUKAKHX XOPOIIUX €BpeeB He ObUI0. S He MOMHIO, YTOOBI OBUIH €BpEH.
Tatapun Oblm omuH. A3sepOaifpkanen. beim omuH, MO-MOeMy, €Bpel — TMOJTHBINA
npuaAypoK. bynymue cynmpyru Moux nered — oTKyda ke MHe 3HaTh? JIumb Obl He
QIKOTOJIMKU Y HE CyMacIIenme, B o0meM Morock. Jlymaro, Bce OyIeT B TTOpSIZIKE.

Oowan ouyenka ncusnu ¢ Uzpaune

Kuznsto B M3pawmne s 1oBOJIbHA. Y MEHS BCE €CTh. Y HAac CBOSI KBapTHPA, MBI 3a HEe,
KOHEYHO, IJIaTUM MallIKaHTy. Y Hac €CTh MallluHa — HE HOBasi, HO HOPMAaJIbHO €3/IUT.
3arpanuniei emie He ObutH, HO B Pocchio €3auMM MOYTH KaXIblid TOJl KOT/Aa €CTh
ounetsl o 200 gonnapos, 00braHO Ha HoBeii ['of1. S Ol yke U He e3/una, HO Y MyXka
TaM JKMBET OTEIl M HaJ0 ero HamemaTh. [loToM My odeHb mpuBs3aH kK Poccun u y
HEro TaM JIPY3bsi, KOTOPBIX OH JFOOUT.

PaOoraro s 1o crennaibHOCTH. YUYEHUKH MeHs He oOmkaroT. Ha »ku3Hb XBaTaeT, 1a U
MBI 1 B Poccun HuKoraa 6orato He >kuiH. Sl npuBBIKIIAa U JOBOJIbHA. | 1aBHOE, YTOOBI
6bu1 Mup. M utoOsl bor naBan 3mopoBbe. Cynp0a neredt — qymMar0 UM TYT JIYYIIE,
IIOTOM OHHU XMBYT Ha CBATOH 3emile, 3T0 o4eHb xopomo. He To uro Tyr no bora
OmKe - 9TO BCe epyHna, Te MoiuThes. Ecnum ot mymm — tak bor te0st XOoTh TI1€
ycapiuT. [Ipocto mpustHO *kuTh Ha poauHe Mucyca. [lymaro, 3T0 S XOpomo ais
JIETe! pelnia.

Penuzun u dyxoenocmo; uyoausm u Xpucmuancmeo

JlyXxoBHBIE UCKaHUS — HY sl HE 3HAI0. MHE KaKeTCs, 4TO 3TO OT MECTa KUTEIHCTBA HE
3aBucHT. Pa3 bory Obuio yromHo, utoObl st B M3pamnp mpuexana, OH 3HAET, 4TO s
MeHs Jsrydmie. Sl mns ceOs AyXOBHOCTH O€3 peluruu He MpeacTaBisito. Bce paBHO
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YeJOBEK 4TO-TO HieT. [laxe ecnu oH He xo4eT — umer. Bee He cimydaitHo. ['ocniofp,
MacThIpb MOW, OH BEAET HAC 10 MPaBUIILHOM J0pore.

[loka Hukyzna exaTb He IIAHUPYIO. AHITIMMCKOTO y MEHs HET, KyJa exarb. [la u
BTOPYIO «KJIMTY» sl HE nepexuBy. Ha Bce 3TO Hajo oueHb MHOTO 370pOBbs. A eciu
JIETH 3aXO0TAT — TaK MycTh eIyT. A Mbl yke Torja 3a HuMHu. [lyckaii Obl exanu, Bce
taku M3panss — mopoxoBast 60uka.

Moe oTHOIIEHHE K HWyJAau3My KakK pelurud — IUioxoe. JlaTuimHble gocTaiiu,
0e31eNbHUKH, OHU AYMAIOT, YTO €CIIU OHM 3Ty I00KY HaJIeTTH TO OHHU YK€ JIydIlle BCeX
OCTAJIbHBIX. A BC€ OCTaJbHBIE JUIsi HUX — rou. Mens 3to 6ecut. KTo uMm manm mpaso
OnpenensaTh, KTO MEPBOrO0 COpPTa, a KTO BTOPOro? A caMu-TO OHHM YK KOHEUHO,
BhIciIero. Jlymaro, uto onu 3a0myxaatorcs. Haspsig i bor tpeOyeT cobmonats Bech
aTOT Open. [[ist HUX BEpUTH HE TJIaBHOE — TNlaBHOE coOmoaarh. OHU O€3MyXOBHEIE, U
Masio oOpa3oBaHHbIE, @ XOAAT C TAKMUM BHJIOM, Kak OynTo kaxaslii — Kapn Mapkc B
MOJIOJIBIE TOJIBI.

Moe oTHOIIEHHE K XPUCTUAHCTBY OYCHbL XOpoIiecc. 3T10 CANHCTBCHHO IIpaBUJIbHAA
penurus. [loTomy 4TO B XpUCTHAHCTBE BakHa TyXOBHOCTh. Bepa. Poct. TBopuecTBo.
[Tomomp GnkHEMY HE MO 00S3aHHOCTH , @ HCKPEHHE, TI0 30BY CEep/illa U coBecTH.
JlyMalo, KaK/bli 4YeJIOBEK HW3HAYaJbHO XPUCTHUAHUH, TaK KaK >KaJleeT BCE JKUBOE.
XPHUCTHAHCTBO — 3TO U €CTh JYXOBHOCTh. [IpOCTO MHOT1a XpUCTHAHCTBO MU3BPAIAOT
WJIM HEMPABUJIBHO MOHUMAIOT. A Hjied — 4yJecHasl.

Mos xu3Hb B M3panie NoBiHsIa HA MO€ OTHOLIEHUE K PEJINTUU B XYAILIYIO CTOPOHY.
Panbinie 5 He 3HaNa, YTO TaKOe MyJau3M U y MEHs ObLJIO HECKOJIBKO POMAaHTHUYECKOE
oTHoleHue Kk Hemy. Temepp s "3Haro Bpara B juno". EBpen HapymarT Ba)XHYIO
3aroBe/lb — 3ampeT ropslHu. [IoTOMy 4TO OHU CUMTAIOT, YTO OHU U30paHHBIN HAPOI.
Hy noxymaii, kaxxaplii eBpeld, Jake MpecTymHUK — yxxe u3dpan borom. B 3T0 MoxkHO
CEpPbE3HO BEPUTH?

To uto B M3panne penurus He OTAENIEHA OT rocyaapcrBa piapaxaer. Ho B uyxon
MOHACTBIPb CO CBOUM yCTaBOM HE XOJT.

Coobnrwoenue espeiickux u u3pauibCcKux mpaouuuil

B moelt poiuTenbCKoil ceMbe HUYETO TaKOTO HE OTMEUaIoCch. Y eBpeicKux 0adymiku
W JCAYIIKA s HE TaK 4YacTo ObIBaJia. A MOsI pycCKas Mama XOpOIIO TOTOBHJIA
reuibTe-GuUIn U MeHs Haydnia. Hukakoi mambl Mbl He enu. ToabpKo pas, sl IOMHIO,
HAac KTO-TO YTOCTUJI ¥ MBI €71 Mally ¢ OynboHOM. OTel], M0-MOeMY, CTECHSIICS CBOETO
eBpeiicTBa; B-00111eM, OH TOBOPHJI, YTO OH HHTEPHAIIMOHATUCT. I MOMHIO, KaK KoTJa s
MmoJTyJayia TacrmopT, Y MeHs JaXe COMHEHHS He ObUIO, KaKyl HAIMOHAIBHOCTH
3aluChIBaTh, KOHEYHO "pycckad". Sl MOMHIO, 4TO MacmopTUCTKAa 3ajaja MHE 3TOT
BOIIPOC U I OYEHb YIUJBHWJIACH, HY UYTO OHA TAaKW€ OYEBUJIHBIC BEIIU CIIPAIIMBACT.
[Torom korga s mpunuia JOMOW M MOKas3aja [acnopT, MHE ITOKAa3ajoCh, YTO OTEI]
HEMHOI'O pa304apOBaH.

o orse3na B M3paniib Mbl B MOel COOCTBEHHOW CeMbe HHUYEro TaKOro HE OTMEYAlIH.
TonbKO OJHAXKIBI MBI OKA3aJIUCh Ha Ty-OW-IIIBAT B COXHYTCKOM CEMEHHOM Jiarepe, u
TaM paccKa3bIBAIM MPO Ty-OM-IIBaT. bbia 3uMa, JepeBbeB MBI KOHEUHO HE Ca)Kall,
HO TOMHIO, YTO HaM BeJIeJId BBITUTH 4 CTakaHa BUHA — OeNbIi 3a 3UMYy, IOTOM Oejoe
BUHO M HEMHOTO JOOaBUTH KPAaCHOTO — 3TO Kak ObI BECHa MPUXOIUT, MOTOM OEJI0T0
BHHA Majio, a OOJIbIIIE JIOJUTh KPAacHBIM, a TMOTOM YyXe CTakaH KPAacHOTO BHHA 3a
BECHY. A Tak Kak Ha 3aKyCKy OBLIH TOJBKO CyXO(PYKTHI, TO YTO OBUIO AAJbIIe, BB
MIPEJICTaBIIsACTE.
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ITocne nepeesna, 1 HaMHOro OoJiblIe OTMEUar0. B XaHyKy 3a)kuraro cBe4u JeHb-7Ba, a
notoMm 3abbiBato u Opocato. Ecnu mpuesxaror roctu u3 Poccum, To 00s13aT€IbHO
3aKUTral0 CBeYd B IMa0aT, KOHEYHO, 0e3 MOJUTBBIL. DTO s TaK WX 3HAKOMIIIO C
U3PanIIbCKUM KOJIOPUTOM. B porr-a-mana odMakuBaro si010K0 B MeJl — BEPIO, YTO I3TO
naet 310poBbe. Hy He BpeauT ke 3T0. A My HE XOUeT, IOTOMY 4TO BOOOILE HE €CT
mena. Pa3 nenmanu Ilecax noma mo BceM NIpaBuiIaM, TOXKE KOTAa ObUIM TOCTH M3
Poccun, HO TOJIBKO OBICTPEHBKO, OIHO B Apyroe 0OMakHYJIH, ChbEIM — U BCE, MOLUIN
cnate. Koneuno, Ml equm xie0 Ha Ilecax m Hukakoil xamen, n3baBu bor, He
ckuraem. Sl nymaro, 4TO 3TO YKacHbIM oObluaif — ckurate Xxjaed. DTo MpocTo
npectyruieHne. Hamm poaurtenu rosonanv; 10 CHUX INOP MHOTHE JIIOAU B MHpE
rOJIOAI0T, a TYT TAKOE BapBapCTBO.

B Cynnbiii JleHb MBI, KOHEUHO, €1MM. HHuYero Takoro cnenMasbHOrO HE JEJIaeM.
CynHbll 1€Hb — 3TO JETCKUH Mpa3gHUK. MHE OYeHb HpaBUTCS — JETH MOTYT
CBOOO/THO €37MTh Ha Bejocunenax. Bee rynsior, MammH Het — yyzecHo! Boo6ie-To,

A unen Cyanoro J[Hs He OHMMAIO — HAJ0 HE pa3 B TOJ O CBOMX Ipexax AyMarth, a
IIOCTOSIHHO TIIPOBEPSATH, KaK Thl KUBEIIb. BOT B 3TOM BCe €Bper — pa3 B IOJ OHHU
HPABCTBEHHBIE, & B OCTAIIBHOE BPEMS — KaK BBITOHO.

EBpelickuii kanenaapb MeHs He TporaeT u MHe He MemaeT. Cyb6oTta — 3T0 Xopouio,
4TO ecTh BbIXoAHOM. Kak-To 51 paboTy nomyuuna B cy000Ty, B peIUTHO3HOM MHUMUE
(uHTEepHaTe), MOTOMY 4TO JOKa3ajla, 4YTO HeeBpeiika. EBpeeB B cy00oTHHE
BocnuTarenu He Opanu. TpaHcmopr MHE He 0co0O MemIaer, s HPHUBBIKIA, Ja U
MaiuHa y Hac ecTb. Cy600Ta, BOCKPECEHbE — BCE ATO YCIIOBHOCTH.

Pa66anyT mens He BoHyeT. S Aymaro, 4yTo 3T0 cMentHo. OHU AyMaroT, 4TO JAJIsl KOro-
TO OHM Ba)KHbI, YTO KTO-TO UX ciymiaeT. /la Ha caMoMm jene y paBBUHOB HET HUKAKOU
cuibl. VX cymiaroT TOJIbKO OPTOAOKCaNbHbIE, a JTF000 HOPMasbHbII YeloBeK Bceraa
MO>KET PaBBMHOB MOCJTATh M 3apErMCTPUPOBATH Opak 3a IpaHHIIEld MM y aJBOKaTa.
Tak n MHOTHE U3PaAnJIbTAHE NIOCTYIIAIOT.

A BOT NOXOpPOHBI M3pamsIbCKUE MeEHS mIyraroT. OmHaxabl S BHUJIENA HU3PAUIBCKUE
IIOXOPOHBI: TEJIO0 HUKTO HE BHJIEJ, TOJBKO CECTpa MOKOWHOM 3allljia OM03HaTh, IOTOM
BBIHECIIM TEJIO HAa HOCUJIKAaX 3aBEPHYTOE B TPAINKY, NOCUUTAIN CKOJIBKO MYXHUKOB,
MY’KHKOB, cjaBa bory, XBaTuio, moToM YTO-TO YUTAJIU HAa UBPUTE, a BCE KaK MOIMyrau
MOBTOPSAIHN — aMeH. [loTom mpuHecnu K MOTruie, U IPsSMO TaK BHIBAJIWIN TEJO B SIMY;
HU TpoOa, HUYETo, OHU €€ BhIBAIMBAJIU M OBLJIO BUIHO, YTO TPSNKa B KOTOPYIO €€
3aBEepHYINHU, OblJIa B KpOBU. DT0 ObUIO KomMapHo. [Torom 3aceimanu 3emieit u Bee. S
Obu1a B ioke. S paga, 4To MeHsl OXOPOHST TaK Kak 5 3axouy. Bece-Taku aymie BaxHo,
OTHOCSTCS JIU K TEJLy C YBaXCHHEM, WM CBAJIMBAIOT B IMY KaK MycOp.

Kampyt Mb1 KOHEUHO HE coOmr0/1aeM, HO Kak-TO BCs dTa atMocdepa nerictByer. Ha
paboTy Kosibacy ¢ cajoM yke He BO3bMEIllb, J]a M JoMa KaK-TO HE TSAHET eCTh MsICO U
Horypt B oguH npucect. Jla, B pyCCKUX Mara3uHax Bce MOKyMar — Msico, Kojbacy,
CMETaHy, TBOPOT, KOHBbsK, KOH(eTbl. Ho B M3pamibCkux ToOXe MOKyMaw — Kyp,
MOJIOUHOE KPOME CMETaHbI, Maciio, IOKOJIa/1, BCAKUI puc-Kpymy, ppl0y, BUHO U MHBO.
IToToMy 4TO €CTh TO, YTO B PYCCKMX Mara3MHax JEIIEBIE U BKYCHEE, a €CThb, UTO B
HU3PanJIbCKUX. B PYCCKHUX MarasmHax MOXXHO I-ITO-HI/I6y)II:; HOCTAJIBI'MYCCKOC KYIIUTh —
KUJIBKH, PYCCKUE KOH(DETHI, UKPY.

N3 u3puanbckux mpa3aHUKOB Mbl 0TMeuaeM [lenb HezaBucumocTn — ujiem ¢ J€TbMHU
B aBUaMy3el, pa3 ObLTM B TaHKOBOM My3ee. Tam Bcerja B 3TOT JIeHb O€CIIaTHBIN
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Bxoa u aBua-moy. Ha Jlenp KartacTtpodsl s 00s3aTenbHO 3aKHMTal0 HEpP 3MKAPOH
(TOMUHATBHYIO CBEYY).

CoBeTckue npa3IHUKU OTMeYaeM 00s3aTeNbHO - TOJapKH JeBOYKaM Ha 8 mapTa, HY
U MHe, KoHeuHO. 1 Myxy — Ha 23 ¢eBpans. 3BOHUM Takke 3HAaKOMBIM U B M3panie u
B Poccun — nosapasisgem. Hosblil ['on oTMewaeM noma mo-ceMeMHOMY, HO TOTOBUM
TpaaulMoHHoe — Xomozemn, camat "OnuBee", TopT "Hamoneon". OO6s3aTenbHO
HapspKkaeM enky. Y Hac 0oJbllas HCKYyCCTBEHHas eka, Mbl ee npuBe3ian u3 Poccuuy, a
TYT KaXAbld TOJl MOKYNaeM JIsl He€ UTPYILIKHU, U Y HAC TeNepb X yxe MHoro. Enka
JI0 CHX TOp CTOWUT HapshKeHHas, emie He youpanu. [logapku o6si3arensHo Ha HoBBIid
I'og, eme u coceqaM-U3paniIbTIHAM OTHOLIY TOPTa, U OHU MHE BCETJIa TOBOPSAT — Xar
cameax M 1mo3apasiisAioT. OHU MapoOKKaHIbl, Y HUX 5 JeTell, HO OHU Bce paboTaroT. 9
Masi s CIBIIIY W3 OKHA — MBI KUBeM Onu3ko oT [lamsiTHUKA, T/Ie POBOIAT KaXKIbIH
roJ IIEpEMOHHMIO, U I Yepe3 OKHO BCE CIIBIILY, €ClIM s He Ha pabore. MHe HpaBUTCH,
YTO HAIIM CTAPUYKH HAJEBAIOT OpJeHa. DTO KPACHBO U 5 TOpJia 3a HUX U 3a ceds, U 3a
Hally UcTopuio. Bce Takum Mbl He BTOpPOW COpPT M TOJIbKO Onarojapst HaMm (ammsm
noOexeH u M3paunb cymecTByer.

Hoaumuxa, apaowvt

Mou nonuThyeckue B3rJsabl Takue — JluOepmaHa s TeprneTh HE MOTY, KUPHBINA
MIPOTUBHBIN O0pOB, OH MHE YyeM-TO HannoMuHaeT [lyTuna, Toxxe rsinut B HamoneoHsr.
[Tytuna TOXe He mr00MI0, ManeHbKuil ¢ropep. S romocoBana pa3 3a "3eneHbx" —
KOTOpble 3a TMpaBa >KMBOTHBIX, a pa3 3a Kanumy. IlpocTto XxoTemoch Kak-To
NOAJEPKaTh KaHAuAaTa-)keHIHy — [{unu JIuBHU.

K apabam s He 3Ha10 Kak OTHOCUTKCS. B Teopuu xopoio, HO BCTpeyaro UX Ha IIyKe —
OHU OYEHb HETPHUATHBIC, U 1 UX HEMHOro 0orock. /lymato, onn Hac HeHaBuIAT. Korna
OHU KHJAJIHU Ha Hac OOMOBI — 51 TOKE UX HeHaBuzena. XOTS B TEOPUU MOHHUMAI0, YTO
Hapoay apabckoMy BOIfHa HE Hy)KHA. A Ha MPaKTHKE CTaparoch 3TOT apaOCKUil Hapo
oboiitu necsitoii noporoil. Pa3 Berpeuanmach Ha KoHdepeHIMH C  apabCKUMH
YUUTEIIMH MaTeMaTuku. Jlymaro, OHM Korja C HaMu J00po’KenaTelibHble, OHHU
MPOCTO TOJUIAXKUBAIOTCS, YTOOBI BJ€3b K HaM B JIOBEpHE. DTO BOCTOK. TyT HHKTO
npaB/bl TeOe HEe CKaXeT. ITO y HUX B KPOBH.

Hymato pycckum ¢ apabamu nenuth Hewero. Korma 10 mer Hazam s yuyunach B
yibllaHe, My»X MO paboTan Ha MOIKe MalIMH BMecTe ¢ apabaMu U OH C HUMHU

JIPY>KHIL.

Mos xus3nHp B M3pamne. Hukrto meHsa He ymemnseT. MoOXeET Kak pPYCCKYH H
YIIEMJISIFOT, a Kak HeeBpelKy — HeT. Hu pa3y ¢ Takum He crankuBaiack. /[Be mon
JIEBOYKHM y4aTcCsl B FOCYIapCTBEHHO-PEIUTHO3HON IKOJIe. TaM CHIIbHAs MaTeMaTHKa.
Huxkakux mpobiem ¢ mpuemom He Obuto. S gymaro, UM (M3paryibTsiHaM) BCE PaBHO.
l'urop nenate He Oymy, W MyXy MoeMy 3TO Obl HE MOHpaBUIOCH. B rHiope Her
HHUKAKOTO CMBICTIA.

Ilpunaonesxcnocmo K xpucmuancmay

B uem BbIpakaeTcst MOsI MPHUHAJIEKHOCTh K XPUCTHAHCTBY? Bo-mepBBIX s HoOILy
KpecT, MHE €ro Inojapuia Mama, a IOTOM s €ro emie B Xxpame rpoda rocrnogHero B
Uepycanmume ocBstriia. S uurtaro bubnuio m geBouku Mou 4yuTaroT. S TOJDKHA UM
JlaTh IpaBOCIaBHOE BocnuTaHue. /s sroro B M3paune ecTb BCE BO3MOXKHOCTH.
E3nnm B MoHacTeipu, B Mepycanume ecTh XpUCTHAHCKHME LEpKBU. Pa3 MBI e3nunu B
kubyn Ha Kuneper, Tak Tam BooOIlIe MHOTO IIepKBel. A Tak s cTapaloch XOTh pa3 B
MecsI IpuexaTh B cyo0oTy B Mepycanum u oTCTOSTh CITyKOYy.
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Ha ITacxy st 00s13aTeNbHO MEKy KYJIWYH, MBI UX TIOTOM €1Iie HeAeNo e1uM. B marasune
TOXXK€ MOKHO KYIUTh, HO 3TO He TO. [IoToM enem B LIEpKOBBL K CIykOe, a eclu He
MOJTy4aeTcsi, TO MyX OJIUH enieT B Mepycannm, 4ToObI OCBAIIATH KYJIUYH U TIPA3IHyeM
[Tacxy. Sitna kpamry. Ecniu B BockpeceHbe y MEHsS €CTh YpOKU — Oepy BbIXojaHOW. B
IIKOJIE HE 3HAIOT, YTO s TpaBOCIaBHas. 3adyeM Jpa3HHUTh rycei? bymyr koco
cmoTpethb. TyT 310 He npuHsaTo. Korna g mma B Copoky Ha roCIUTANIM3aLHUI0, 51 KPECT
OCTaBWJIa JIOMa, CTaparoCh, YTOOBI €ro He BHUIETH. M3pamibTsiHEe HOPMAIHHO MOTYT
pearupoBath €Clid s CKaXy, YTO XPUTCHUAHKA, HO KPECT IJisi HUX — KaK JUIsl CaTaHbI.
[TosToMy s ero Homy noja onaexaod. Ho ero m mosioxeHO MOoJ OJIEKI0H HOCHTH.
ToJbKO CBSILIEHHUKH MOTYT HOCUTB KPECT CBEPXY, a TaK 3TO HATEJIbHBINA KPECT.

Y MeHsd ecTh MKOHBI, OHM B crHajbHe. /[Be MHE MOAPYrM MOJAPWIIH, OJIHY S cama
kynuwia B MockBe. MHe oueHb HpaBUTCS MKOHA "BoXkbs MaTeph ocTpooOpamckas'.
Tam Goromateps 0e3 mianeHia — 6epemerHass Xpuctom. OueHb JIOOIIO ATy UKOHY.
Ona MHe TOBOPUT 000 MHE. Mosi TyXOBHAs CyTh €Ille TOJIKOM HE POJUIach — YTO-TO
OYEHb BaXKHOE €III€ TOJIBKO 3peeT B Moel ayme. S eme B mytu. Jlymaro, uro U3panib
— 3TO BakHas 4acTh Moero nytu. B Poccum s Bepmia kak-To mo mpuBbluke. Tam
Tenepb BCe B IIEPKOBb XOMST, 3TO CTalO MOAHO. Tam Jerko Bce coOmoaarb. A TyT
Henerko. M3paune — 310 ucneiTaHue A1 MOeil Bepbl. MHE He XBaTaeT, uTo B beap-
IIeBe HET MpaBOCIaBHOrO mpuxoja. S mpoOoBana WMCKAaTh XPHUCTHAH, HO 3TO BCE
KaKue-TO ceKTaHThl. [IpaBocimaBue — ATO 4acTh MEHS, 3TO TO, YTO S 3HAK, HA YeM
BbIpociia. OHO Be3Jie — B PYCCKOW JIUTEpaType, B PYCCKOM KHHO, B WCTOPWH, B
MY3BIKE, B UCKYCCTBE. Sl make He MPeACTaBIsI0, KaK 3TO MOXKHO, HE BEPUTh.
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